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0 Introduction

Manuscripts of the main Mahayana siitras, such as the Sirangamasamadhisiitra,
Suvarnabhasottamasitra, and Bhaisajyaguru-vaidiryaprabhardjatathagatasitra, are
found in Khotanese translations as well as Sanskrit. But the Saddharmapundarikasitra,
one of the most popular Mahayana sutras in Khotan, has not been found in a complete
Khotanese translation. All that we have is a brief summary of the sttra in sixty-one
lines of verse. These are in the Pelliot manuscript 2782 in Paris, lines 1-61, and there
are also two fragmentary variants. This summary of the sutra was translated by Sir
Harold Walter Bailey from Khotanese into English in 1971, but little attention has been
paid to parallels with a commentary on this stitra.

The aim of this paper is to show that this Khotanese summary of the Saddharma-
pundarikasitra was influenced by the commentary on the Saddharmapundarikasiitra
by Vasubandhu (Miaofa lianhua jing youbotishe Wbi5EHERR B 22, *Saddharma-
pundarikopadesa), either directly or indirectly, through a comparison of the Kashgar
manuscript of the Saddharmapundarikasitra from Khotan with the Khotanese

summary of the Saddharmapundarikasiitra.

1 The reception of the Saddharmapundarikasitra in Khotan

To begin with, let us consider the reception of the Saddharmapundarikasiitra in Khotan
by introducing the colophons and citing palm leaves inscribed with beliefs in this siitra
and describing the history of and future prospects for the study of the Khotanese

summary of the Saddharmapundarikasitra.

! This paper presented at the XVIIth Congress of the IABS conference (2014, August) in Vienna. I
would like to express my gratitude here to Professor Emeritus Hiroshi Kumamoto (Tokyo University),
who gave me some suggestions regarding the Khotanese translation.
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Khotan was a major center of Mahayana studies when Faxian visited it in about
A.D. 400 on his way to India, and it expanded still further in this respect when
Xuanzang spent some months there in the seventh century on his way back from India
to China. Both pilgrims noticed the large number of monasteries in Khotan. That
Buddhism flourished there in the ninth and tenth centuries we know from Khotanese
sources.

Emmerick [1992] and Kumamoto [1985] describe the Khotanese Buddhist texts. I
shall divide these Khotanese Buddhist texts into two groups: (A) Older Khotanese texts
and (B) Later Khotanese texts.

(A)

Suvarnabhasottamasitra ([ 4YeH#8])
Sanghatasiitra ([fEMFERE])
Siarangamasamadhisitra ([ & R =R ])
Vimalakirtinirdesasitra ([#EEERE])
Sukhavativyihasitra ([ RKEEEFFRE])
Adhyardhasatikasitra ([ BLERER])
Bhaisajyaguruvaidiryaprabharajatathagatasitra ([ 3EAT#E])
Dharmasarirasitra ([1E5#%])
Anantamukhanirharidharani ([ HHZ2E 650 P PEREE D)
Jianolkadharant ([ EFERER D)

Karmavibhanga

Zambhasta ([ > 73 A % »Z ]) This name was suggested by Bailey for the longest
extant Khotanese text, a poem on Buddhism.?

(B)

Vajracchedikasitra ([ 4RI #E])

Hrdayasitra ([ 0k] (R OWR))
Aparimitayuh sitra ([ 87777251 ])
Bhadracaryadesana ([%EATREE])
Bhadrakalpikasitra (&%)
Amrtaprabhadharanisiitra ([EMPERERRD)
Pradaksinasitra ([ 418 (LE DR ])
*Saddharmapundarikasiitra-samasa ([153EREHZ )

2 Emmerick [1993: 40]. Zambasta is of particular interest as an original Khotanese work concerning
various aspects of Buddhism. It is based on Indian sources although it is not a direct translation. Some
chapters paraphrase known Buddhist texts. One chapter, the sixth, claims to contain a verse from each
sutra. Of these only those from three texts have been identified, namely, those from the
Saddharmapundarikasiitra, Suvarnaprabhasottarajasiitra, and Vajracchedika prajiaparamita.
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The summary of the Saddharmapundarikasiitra (*Saddharmapundarikasiitra-
samasa) is included in (B). It is said to be a condensation of the Saddharma-
pundarikasitra’s main teachings. In the Book of Zambasta among (A), verse 3 of
chapter 6 is quoted from verse 23 of the Upama chapter in the Saddharma-
pundarikasitra. This means that only one verse of the Saddharmapundarikasiitra in the
Old Khotanese translation has been found.®> On perusing (A) and (B), the question may
arise as to why the Saddharmapundarikasiitra, of which the Sanskrit manuscript has
been found in Khotan, was not translated even though many other Mahayana siitras
were translated from Sanskrit into Khotanese. Of the Saddharmapundarikasiitra only a
single line is quoted in the Book of Zambasta. On the other hand, a complete Late
Khotanese metrical summary is preserved in one manuscript with two fragmentary
variants, all found in Dunhuang.

The folios of a manuscript of the Sanskrit text of the Saddharmapundarikasiitra
copied in Khotan were published in facsimile under the misleading title of
Saddharmapundarikasiitra Kashgar Manuscript, edited by Lokesh Chandra.*

In 1993, a Khotanese palm-leaf manuscript inscribed with a prayer for the
Saddharmapundarikasitra written by a Khotanese was made public. This has been
translated into English by Emmerick and Vorobyova-Desyatovskaya [1995: 68-69]
(Old Khotanese formal script, 53.3x15 cm).

3 Zambasta V1.3: hiima §Sariputra thu balysi ysamassandya ustamu kalu padmaprabhé nama balondi
pharu kitla satva parriji

In future time, Sariputra, you will become a Buddha on earth, Padmaprabha by name, powerful.
You will rescue many myriads of beings.

The text is from Emmerick [1979: 116] and the translation from Emmerick [1979: 117].

Toda 72b.3-4: bhavisyasi tvam api Saradvatiputrindagate 'dh(v)ani tathagato jinah padmaprabho
nama (samam)tacaksur vinesyase pranisahasrakotyah

Kern: You too, son of Sari, will in the future be a Jina, a Tathagata, named Padmaprabha, of
universal vision. You will instruct thousands of kotis of living beings.

Tibetan translation is as follows:

ma ‘ongs dus na sh’a ri’i bu khyod kyang //

rgyal pa de bzhin gshegs par (D, P; pa S.) ’byung "gyur te //

pad ma’i ’od ces bya ba kun tu spyan //

srog chags bye ba stong dag rnam par ’dul /

i #E#% ] T. No. 262. Vol.9. 11c14: &R kMRl (AN 25540 FHE G 24 i J R

[E#EFERE] T. No. 263. Vol.9. 74b27-29: JIEFI 3 fi 24 S ATl 2% (A B AN e R 55 5 11745 B
HizbiL.
* A large number of Central Asian fragments of the Sanskrit text of the SP have been transcribed by
Hirofumi Toda.
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Success...we worship the Lord Buddhas, whichever there are in the four quarters
(and) the ten directions, (those) who (were) in former times [and (those) who (are)
at the present tiJme and (those) who will arise in future time. Before those Buddhas
I have invoked this venerable Saddharmapundarika Law for the sake of the
long-lastingness of the Order of the Buddhas, for the sake of the maintenance of the
Good Law (saddharma) (and) for the sake of the increase of the resolve (to attain)
enlightenment (bodhicitta). Whatever at the initial...[5]...they have been committed
with the mind, with the body, (and) with the tongue, due to anger, passion
[folly—for that reason] we have ordered (the Saddharmapundarika) to be written.
Due to these merits, merit-roots [may] for me the...in the cycle of existence
(samsara), of good...

Next, let us consider a palm-leaf manuscript of the Saddharmapundarikasitra (Old

Khotanese formal script, 55x17 cm).

[al]...he maintains [...]...May he arise here on earth (as) the venerable Lord
Buddha Arya Maitreya. May I surely, Jalapunya, come there together with (my)
mother, together with (my) father, (and) together with (my) wife. Due to a former
prophecy of concomitance (sannipata) may we hear together with (our) sisters,
together with (our) brothers, together with all (our) sons and together with all (our)
daughters, together with all (our) relatives, together with all (our) kinsfolk (a
prophecy) of enlightenment: ‘May we so-and-so by name become Buddhas.’
Whoever may become my disciples, may they all become Buddhas. When the time
comes, may one give up human birth. May they not yearn for their beloved men.
May they not be remembered (as) hated. May I, Jalapunya, at the time of death see
the Lord Buddhas face to face. May they send (their) rays upon me... May all
beings become mindful of their (former) births. May they have understood this
Saddharmapundarika Law. [bl]...He gave up (his) limbs. He tore off the flesh of
his own skin. He made (his) bone a document. He gave a pen... wrote with (it) one
verse (Sloka). The Buddha...may (his) merits, merit-roots, become vast. Whoever
here in the cycle of existence (samsara)...enlightenment...and for the sake of the
removal of the woes of all beings may there be the necessary requisites. May they
not be lacking to me. Whenever this Law should be known here, much may the
woes of beings in all evil existences (apaya) be extinguished. Wherever (there is) in
space a mass of beings, so much may it here support the maintenance of all beings
like the four great elements just as also Sri, the great goddess. ..

In this quotation, Jalapunya tallies with the colophons of the Kashgar manuscript of
the Saddharmapundarikasiitra. The Khotanese manuscript of the Sanskrit Saddharma-
pundarikasiitra has colophons at the end of the three chapters of the Sanskrit text. The
three chapter colophons were first studied by Sanada [1976], and they have been

studied in detail by Emmerick [1974]. The Khotanese colophon at the end the
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manuscript was transcribed and translated by Bailey in the preface to Lokesh
Chandra’s facsimile edition. Note that the husband’s name is jala (not dala as in
Bailey’s transcription and translation) according to the colophon at the end of chapter
15, which has jalapuiia. Bailey omitted the words u hva[rakaa at the end of line 7.

The colophons of the Osadht chapter and the Prthvisamudgatabodhisattva chapter

read as follows.

Homage to the Saddharmapundarikasitra. Lady Jalapuiiana ordered (chapter 5
[Osadhi chapter]) to be written: together with her son Smaradatta.

Lady Jalapuiiana ordered (chapter 15 [Prthvisamudgatabodhisattva chapter]) to be
written for the sake of the maintenance of the life of herself: together with her
husband Jalapuiia, and her son Jalarrjam, her daughter Jalotama, and her son
Smaradata, and (her daughter) Duvaka. (Emmerick [1974: 384-385])

Khotanese jalapuiia is equivalent of Jalapunya in Sanskrit. Jalapunya, as patron
(danapatti), wrote the Saddharmapundarikasiitra. Because the term mijse, an honorific,
is used with the name jalapuiia, Sanada [1976: 59] pointed out that he must have been a
high-ranking person in Khotan. Thus, the name Jalapunya is the same as that of the
patron at the end of the manuscript. The palm leaf mentioned earlier is the front page of
the Kashgar manuscript.’

It is therefore quite certain that these colophons show that the Saddharma-
pundarikasiitra was very popular and widely worshipped in Khotan. The Saddharma-
pundarikasitra was written in Khotanese Brahmi, and it has been pointed out that
many Sanskrit Buddhist texts were written by Khotanese in Khotan.®

Maggi [2009], quoting from the Summary, has put forward the interesting view that
the Saddharmapundarikasiitra may have been transmitted in Sanskrit, not Khotanese.
Maggi [2009: 375] writes that the Summary was meant to provide people “with the
sutra’s meaning in the Khotan language, so that they might understand the meaning of
the Law [i.e. of the sutra itself]’’ (Bailey’s translation). This fact, combined with the
substantial remains of Sanskrit manuscripts of the Saddharmapundarikasitra from

Khotan, might suggest that this text was never translated into Khotanese. It is

3 See Yoshida [2003: 226].
% See Yoshida [2003: 230].
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interesting to note the translator’s opinion in chapter 23 of the Book of Zambasta,

which is transcribed by Emmerick [1968: 342] and translated as follows [1968: 345].

I intend to translate it into Khotanese for the welfare of all beings,... the Khotanese
do not value the Law at all in Khotanese. They understand it badly in Indian. In
Khotanese it does not seem to them to be the Law. For the Chinese the Law is in
Chinese. In Kashimirian it is very agreeable, but they so learn it in Kashimirian that
they also understand the meaning of it.

From this quotation, it is evident that Khotanese accepted Sanskrit Buddhist siitras
in Khotan.

In this way, although many Mahayana Buddhist manuscripts were found in Khotan,
no Khotanese translation of the Saddharmapundarikasiitra has been found. The
Saddharmapundarikasiitra was received differently from other Mahayana sitras.
Judging from the translator’s opinion in the Book of Zambasta and the palm leaves of
the Saddharmapundarikasiitra, it is possible that the Saddharmapundarikasiitra was

not translated because it was a very sacred text for the Khotanese.

2 The Khotanese summary of the Saddharmapundarikasitra (Summary)
2.1 Previous research
The only previous studies of the Summary are Bailey [1971a], [1971b] and [1972].
Bailey [1971b] gives the text and a translation, commentary, and glossary. Bailey
[1971a] gives the text and an English translation, and Bailey [1972] is the text of a
lecture given by Bailey at Taisho University.

In addition, there is Kaneko’s Japanese translation of Bailey [1972] and Tsuji &
Kaneko[1971]. Tsuji [1971: 120] points out that there is a lack of detailed commentary
in Bailey [1971b]. Bailey [1972] makes the following four points.

(a) The summary in Khotanese does not always follow the order of the Sanskrit text
(translated by H. Kern in Sacred Books of the East). (Bailey [1972: 527])

(b) I have not noted in this summary matters which are not in the Sanskrit text.
(Bailey [1972: 527])

(c) The importance of the Khotanese text lies in its witness to the knowledge of the
sttra among the Sakas. (Bailey [1972: 526])

(d) The text ends with a colophon, not yet fully explained, but containing the name
Dyau tceyi-§inaa as in lines 12—13 of the text. (Bailey [1972: 527])
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Concerning (d), there is Kaneko [1977] regarding Dyau tceyi-§inaa. Kaneko [1977:
127] pointed out that Dyau tceyi-$thaa corresponds to Liu Zaisheng %I 5-. Moreover,
Kaneko [1977] pointed out that P. 2782 was written around the tenth century during the
time of the Khotanese envoy, commander-in-chief Liu Zaisheng ([ &5 21 F H-).
P. 2782 is a manuscript copied between 925 and 982.” Since Kaneko [1977], there

have been no further studies, including reconsideration of Bailey’s points (a)—(c).

2.2 The manuscripts

Three versions of the metrical summary of the SP are extant. These three manuscripts
in Brahmi script were discovered in Dunhuang. The most complete version was
transcribed by Bailey in KT 3.57-63 (Bailey [1956: 58-61], [1971a: 6-8], [1971b:
1-41).® This is in the Pelliot manuscript 2782 in Paris, lines 1-61, and there are also
two fragmentary variants, P. 2029, lines 17-21, and, in the British Museum, Oriental
8212, 162, lines 82-92. The most complete version is P. 2782. P. 2029 was transcribed
by Bailey in KT 3.54-55 (Bailey [1956: 54-55]), which contains Bailey’s lines 17-21.
British Museum, Oriental 8212, 162, lines 82-92 (KT 2.5-6, Or. 8212 /162 lines
82-91) corresponds to the opening 9 lines in P. 2782. It is found in Saka Documents
(Bailey [1969: 23]) with an English translation (Bailey [1969: 27]), and a fascimile is
included in Bailey [1960] (plate IX). Skjervg [2002: 50-51] gives the Khotanese text
and an English translation. The existence of three manuscripts suggests that there must

have been another original manuscript.

2.3 The Kashgar manuscript of the Saddhramapundarikasitra and the
Summary

7 See Kaneko [1977: 125].
8 P. 2782 has the Mahdprajiia-paramita-sitra translated by Xuanzang on the recto, and on the verso
are Khotanese texts written in Brahmt script, not only the Summary, but also other texts, which can
be divided into five parts.

(D) Khotanese Summary of the Saddharmapundarikasiitra: lines 1-61

(IT) Dharant (Sanskrit): lines 62—-72

(IIT) Tibetan in Khotanese Brahmi script: lines 73—80 (letter)

(IV) Report for the Khotanese court: lines 80—83

(V) Dharani (Sanskrit): lines 84-86

There is no relationship between these five texts.
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In the Summary of the Saddharmapundarikasiitra, five points are to be noted.

() Line 4 in the 61 lines of Bailey’s romanized text [1971b], corresponding to the
Nidana chapter—ttyam halai hauda padya sampattd hve—should be noted. The subject
has been omitted in this sentence, but it is the great teacher (mahdasastari, maha-sastr),
that is, the blessed one (bhagavat), in line 3. In “to them” (ttyam halai) “them’’ (ttyam)
is the many thousand exceedingly exalted bodhisattvas surrounded by the arhats (mista
rrasayi, ¥maharsi), bhiksu-samgha, and bhiksuni-samgha. And the bhagavat spoke the
hauda padya sampattii, Sanskrit saptasampatti, Chinese gizhong chengjiu -CFERLE.
This part has a variant in Or. 8212/162, in line 86, where it says, “He told them the
seven accomplishments (*saptasampatti)’” (Bailey [1969: 23]: ttyaau halai hauda
padya sampattd hvai). Bailey [1961: 52] writes that he has not identified the seven
accomplishments. But it is to be recalled that the Saddharmapundarikopadesa, in its
analysis of the Nidana chapter of the Saddharmapundarikasiitra, states that the seven
accomplishments are presented there.

(ID) In line 5 of the Summary, corresponding to the UpayakauSalya chapter,
reference is made to “two kinds of (hve, *dvaya) profound (gambira, *gambhira)
mysteries (rrihdasa, *rahasya).” The two kinds are “three and one of them which is
Nirvana city” (vari sam-tt-ii nirvanva kamtha). This passage corresponds to “the three
paths and their union as one” (drayi pamdav-ii hamgrath-iom Sau) at the start. It goes
without saying that the “three paths’’ (drayi pamdav) are the ‘“three vehicles’’
(*triyana), and “their union as one’’ (i1 hamgrath-um Sau) refers to the “one vehicle’’
(*ekayana). That is to say, one of the “two profound mysteries” is the mystery of the
three vehicles, while the other is the mystery “Nirvana city’’ (nirvanva kamtha), an
upaya for entering the one vehicle. “Nirvana city’’ (nirvananagara) is “Nirvana
castle’’ (nirvanapura) and refers to the parable of the apparitional city.

(IIT) In the Summary the following parables are mentioned: the parable of the
burning house, the parable of the cloud and its rain, the parable of the apparitional city,
the parable of fastening a jewel, and the parable of the physician.

(IV) In lines 16-17 of Bailey’s edition, corresponding to the parable of fastening a
jewel in the Paficarhantabhiksu$atavyakarana chapter, it is said that “Just as they fasten
in the middle of his dress the priceless jewel, upon the man sleeping with his comrades,

just so this gotra-germ of the Buddha (is bound) to the §ravakas’’ (Bailey [1971b: 1]).
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The Kashgar manuscript of the Saddharmapundarikasitra is the same regarding this
parable.’ But the statement that “this gotra-germ of the Buddha (baysiii gauttrd,
*buddhagotra) is bound to the $§ravakas (savam, *sravaka)” is original to the Summary.
We may say that the Summary emphasizes the possibility of a §ravaka becoming a
Buddha.

(V) We have already seen in Bailey’s four points in §2.1 (a) that although the
Summary does not follow the order of the chapters in the Saddharmapundarikasitra,
the opening section and latter part are almost all the same as the Kashgar manuscript.
In particular, the latter part is almost all same. The order of chapters as surmised from
the content of the Summary is given below with Arabic numerals indicating the chapter

numbers in the Kashgar manuscript.

(1) Nidana-parivarta — (2) Upayakausalya-parivarta — (3) Upama-parivarta — (5)
Osadhi-parivarta — (8) PaificarhantabhiksuSatavyakarana-parivarta (five hundred
§ravakas’ vyakarana) — (7) Purvayoga-parivarta — (8) PaficarhantabhiksuSata-
vyakarana-parivarta (parable of fastening a jewel) — (9) Vyakarana-parivarta —
(10) Dharmabhanaka-parivarta — (11) Stipasamdar§ana-parivarta — (12)
Devadatta-parivarta — (15) Prthvisamudgatabodhisattva-parivarta — (14) Sukha-
vihara-parivarta — (13) Utsahana-parivarta — (16) Tathagatayuspramana-parivarta
— (18) Anumodanapunyanidar§ana-parivarta — (19) DharmabhanakanuS§amsa-
parivarta — (20) Sadaparibhuta-parivarta — (21) Tathagatarddhyabhisamskara-
parivarta — (22) Dharani-parivarta — (23) Bhaisajyarajaptrvayoga-parivarta —
(24) Gadgadasvara- parivarta — (25) Samantamukha-parivarto namavalokite§vara-
vikurvananirde$ah — (26) Subhavytharajapurvayoga-parivarta —  (27)
Samantabhadrotsahana-parivarta — (28) Anuparindana-parivarta'®

Among (I) to (V), (I), (I), and (IV) have no corresponding passages in the Kashgar

® Toda 199b7-200a3: kascid eva purusah kasyacid eva purusasya mitrakulam bhiksa(da)kulam
pravisto bhavet sacapya mitro malhajttasya ca suptasya va anarghamulye maniratnam cotantare
abadhniyad evam c[y]asya vadet tavaisa bhau purusa maniratnam dattam bhavitv iti

10 Bailey [1971b: 7] gives the order of chapters in the Summary as follows. He uses the Kern-Nanjo
edition, which uses a Nepalese manuscript, whereas in this paper the Kashgar manuscript has been
used, and so the number of chapters is not the same. I have pointed out that the Upama chapter
teaching the parable of the burning house is not the second but the third chapter, and so I have altered
the number. (3) Upama chapter — (7) Purvayoga chapter — (8) Paficarhantabhiksus$atavyakarana
chapter — (9) Vyakarana chapter — (11) StupasamdarSana chapter — (10) Dharmabhanaka chapter
— (11) Devadatta chapter — (22) Bhaisajyarajapuirvayoga chapter — (12) Utsahana chapter — (14)
Prthvisamudgatabodhisattva chapter — (15) Tathagatayuspramana-chapter — (19) Sadaparibhuta
chapter — (20) Tathagatarddhyabhisamskara chapter — (22) Bhaisajyarajapturvayoga chapter — (23)
Gadgadasvara chapter — (25) Samantamukha parivarto namavalokite§varavikurvananirdeSah
chapter— (25) Subhavytharajapurvayoga chapter — (26) Samantabhadrotsahana chapter.
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manuscript. Therefore, point (b) in Bailey [1982] needs to be reconsidered. (I) is

mentioned in the Saddharmapundarikopadesa, and so let us next consider this.

3 The commentary on the Saddharmapundarikasitra

The Saddharmapundarikopadesa (Miaofa lianhua jing youbotishe Wb{F3H# 3 % B i &
£+), composed by the eminent Buddhist philosopher Vasubandhu in the fourth or fifth
century A.D., has the important distinction of being the only Indian commentary on the
Saddharmapundarikasitra to be preserved in any Buddhist canon. Although Chinese
tradition proposes several translations of the Saddharmapundarikopadesa, only two are
extant: No. 1519 in Vol. 26 of Taisho Shinshti Daizokyo (T.) attributed to Bodhiruci
and T. 1520 by Ratnamati. The Saddharmapundarikopadesa is divided into three
chapters: Nidana chapter, UpayakauSalya chapter, and Aupamya chapter. These
chapter titles correspond to the titles of the first three chapters of the
Saddharmapundarikasitra. The first chapter contains the seven accomplishments, the
second chapter contains the five manifestations, and the third chapter contains the

seven parables. These are the major points in the Saddharmapundarikopadesa.

3.1 The term saptasampatti in the commentary
The commentary says in the opening section on the Nidana chapter that there are seven
accomplishments of merit illustrated in the first chapter of this religious discourse. The

seven should be known as follows:!!

(1) The accomplishment (shown) in the opening statement;

(2) The accomplishment regarding the assembly;

(3) The accomplishment when the Tathagata wants to teach the Doctrine (Dharma);
(4) The accomplishment when the Tathagata, acting in conformity, utilizes
something to teach the Doctrine (Dharma);

(5) The accomplishment of a basis to explain the motive;

(6) The accomplishment when the great assembly wants to hear about the present
situation;

(7) The accomplishment when the Bodhisattva Maifijusii answers (Maitreya’s
questions). (Abbott [1985: 128-129])

"'T. No. 1519. Vol.26. 1a29-5b: BE#RIEM W — fhon Bl GRS ARk I RIS a5 2 £ —F 4
JE R R = A0 IR R R A U R T R A R Ik L K L BIR R S R
BRI BTAK BV Bt 3 SRR BRI 35 B 2 ik
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In the Saddharmapundarikopadesa, Vasubandhu begins his commentary by stating
that the Nidana chapter of the Saddharmapundarikasitra illustrates the seven
accomplishments. At the end of the Saddharmapundarikopadesa it is again explained
that the seven accomplishments of merit are shown in the Nidana chapter.'” These
seven accomplishments of merit are not used in the Kashgar manuscripts, and the

Saddharma- pundarikopadesa is the first to use this term.

3.2 The two gambhira in the commentary

Vasubandhu goes on to discuss in the commentary the Upayakau§alya chapter after the
Nidana chapter. He discusses the meaning of the word gambhira (profound) in the
statement in the Saddharmapundarikasiitra that “the wisdom of all the Buddhas
(buddhajiiana) is profound (gambhira) and vast (sitksma).”’"® It should be known that
two kinds of profundity are included in the meaning of the word gambhira (profound).

What are these two?

(1) The profundity of realization (adhigama), which is expressed as “the wisdom of
all the Buddhas is profound and vast”;

(2) The profundity of scripture (@gama), which is expressed as “the gateway to their
wisdom is profound and vast.”

“Profundity” is a generic characteristic in the profundity of realization, while in the
profundity of scripture it is an individual characteristic (Abbott [1985: 162-163]). The
Saddharmapundarikasiitra mentions (1), while the commentary mentions (2) as well.
The Summary emphasizes the two profundities as well as rahasya. One is the three
paths, related to (2), and the other is Nirvana city, related to (1) because it is the
teaching of skillfull means (upayakausalya).'* According to the interpretation of
Nirvana castle (nirvanapura) given in the Saddharmapundarikopadesa (Abbott [1985:

189-190]), it refers to the city of contemplations and meditative trances. Having gone

2. T. No. 1519.10b23: 25— fhoRBL-CRESh st 25 — 5 3 5 A H 0 R B — B — gk dhan i sy
5.
3 T. No. 1519.5a10-14: F&{A BRI A h KRR L D SR TR AR B AN Sk i e = H 8 R —
TR 2 3R AR AT 55 2 — — B i VR 5 L B R I g — 5 o R P R A
.
4 T.No. 1519.8c1: UL=2—4 AKEiL.
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past this city he is then later made to enter the City of the Great Nirvana.'> In other
words, ekayana, or parinirvana, is the goal and the upaya is the City of the Great
Nirvana. The summary focuses on rahasya because of its profundity. But it can be
surmised that the two profundities of the teaching are described in the Summary

because of the influence of the two profundities in the Saddharmapundarikopadesa.

3.3 The seven parables in the commentary
The seven parables will now be explained. It should be known that these parables act as
counteragents for the seven types of arrogance of the seven types of living beings who

possess defilements and a sullied nature.'®

(1) The parable of the Burning House (Upama chapter)!” — the type of the person
who seeks eminence;

(2) The parable of the Impoverished Lad (Adhimukti chapter)'® — the type of
person who seeks the emancipation of the §ravakas;

(3) The parable of the Cloud and its Rain (Osadhi chapter)"® — the (type of person
who is affiliated with the) Mahayana;

(4) The parable of the Apparitional City (Pirvayoga chapter
person who is fixed (in the Hinayana path);

(5) The parable of Fastening a Jewel (Paficarhantabhiksusatavyakarana chapter)?!
— the type of person who is not fixed (in the Mahayana path);

(6) The parable of the Brilliant Gem Revealed in the Topknot of the Universal
Monarch (Sukhavihara chapter)” — the type of person who accumulates (false)

)20

— the type of

5 T. No. 1519.8¢3-5: J7{H45 AJR AR b V2 ARG 7 78 56 A = RO Bam A ik O 98 % & A RIE AR YL
4
' T. No. 1519.8a25-8b5: ¥k 2 LHf H I SE 14 Yt SR A fi - REIG B L AR R8O L2805 S IR
oy TR MEIE N = AR D B 55 Y18 cHR LGRS I RS & T FEARH s LR
SESE TG Yt R — SR BV N B SR A AR = KR N A E N T B AASE LA
EHAENE TS LR LR .0 ST EREER R
17 T. No. 1519.8b9: — 3 BE| >R 3% Thim s 1800 a 1[5 o 3 JE A ek sk b i sk R0 55 7 A U
SRR I i 2 Bk B RS
18 T. No. 1519.8b9: —F 75 [l — (A1 & 4 B8 B = 3R 50 50 38 55 M 2 51 42 8 UG R e e 2 3
55 7 ER .
9 T. No. 1519.8b12: =FH KFe—rapR iy FA18 0ok 2n 2 2 51 7 B RE (A TR a2 B BUeHE i 2
FHEE RIS 0.
2 T. No. 1519.8b15: MU FEMEHAT Y 8.0 LIAT THE] =k = R B H 52 My AR A Y AR AR i 218 Boct
15 b s 2 R bl B g s .
2L T. No. 1519.8b18: FFE HELLE 1802 MEAG 7 1t 25 B A R T B AR T AR 58 0 A 58 e A< ok K e gk
s WA R AR B 3 R B e b i 2 M T R GR  .
2 T. No. 1519.8b22: NHEFEA D F18 0B K FRIEBEER T AN B BUHA b i 4 Sl dn AR 5 2
FRBRER 52 IR .
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merits;
(7) The parable of the Physician (Tathagatayuspramana chapter)” — the type of
person who does not accumulate (beneficial) merits. (Abbott [1985: 186—189])

These are the seven parables. In the Summary (1), (3), (4), (5), and (7) are used.

3.4 The term buddhagotra in the commentary

The Saddharmapundarikopadesa uses the term buddhagotra (Buddha-nature) in the
following four passages. (1) is in the Upayakausalya chapter; (2) is in the commentary
on the above seven parables; (3) is in the Sadaparibhiita chapter, where it means that
any being has the potential to become a Buddha; and (4) is in the Dharmabhanaka

chapter, where the water in the parable refers to buddhagotra.

(1) The object of sameness indicates (that the Tathagatas appear in the world to
manifest) the identity of the Dharmakaya of the §ravakas, the pratyekabuddhas, and
the Buddhas. Just as it says in the (Lotus) Sutra, “(The Tathagatas) appear in the
world because they want to manifest the knowledge and insight of the Buddhas to
living beings.” “Identity of the Dharmakaya” means that the Dharmakaya and
Buddha-nature (buddhagotra) are undifferentiated.”* (Abbott [1985: 179])

(2) Thus the three types of people with sullying pride but no defilements who see
this body make distinctions and do not understand that the Buddha-nature
(buddhagotra) and Absolute Body (Dharmakaya) are identical.” (Abbott [1985:
191])

(3) It should be known that the prediction to enlightenment given by a Bodhisattva
is illustrated as follows in the chapter “The Bodhisattva Sadaparibhuta”: (Here it
says,) “(...) doing obeisance and praising them he would make this proclamation, ‘I
do not disrespect you. You will all certainly become Buddhas.’” This shows that all
living beings have the Buddha-nature (buddhagotra).*® (Abbott [1985: 193])

(4) The power of (upholding) the doctrine should be understood according to the
(following passage from the Lotus) Sutra: “With a determined mind he knows that
water is certainly near.” This means that by accepting and upholding this Sttra
(living beings) will acquire the water of the Buddha-nature (buddhagotra) and

2 T. No. 1519.8b25: L3 FEMIh{EEY 8.0 R — R A BIEETE FRAM S — RO F RELLAE
— QR BRI I e 2 O 2 T
# T. No. 1519.7a25-27: # 75 HRE LA B 25 AR AROR AR AL AL Jn S A B s B S48 35 (L
P B R
T, No. 1519.8¢20-22: /& = Fi MEAE 4 A\ Yel8 2 0 FLAYE b By T 1R ZE B A S b AL v B 78 ST 45
.
% T, No. 1519.9a13: #0F /REEFERE S ToRBUSEALEER BB 2 S B R B Y5 E A E R
IR (L.
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achieve the highest complete enlightenment.”” (Abbott [1985: 203])

Otake [2011] has pointed out that the term Buddha-nature (buddhagotra) in the
phrase “Dharmakaya and Buddha-nature (buddhagotra)” in (2) is the same as
buddhagotra in the Mahayanasitralamkara. *® Another sutra commentary by
Vasubandhu, the DaSabhumika- sutrasastra, translated by Bodhiruci, quotes the
DaSabhiimikasiitra, in which the term buddhagotra is used, and so the term
buddhagotra in the expression “Dharmakaya and Buddha-nature (buddhagotra)” came
to be used in the Saddharmapundarikopadesa.”® It is evident from quotation (3) that
the term buddhagotra is used in the sense of all beings having the potential to become a
Buddha. Following Otake [2011: 145], we have already seen in section 2.4 (IV) that the
Summary also uses the term buddhagotra, and so we may say that there are similarities

between the two texts.

3.5 The order of chapters in the latter part of the commentary (The
power of practicing the Dharma)

The power of practice is illustrated by five entrances:*°

(1) The power of instruction — Tathagatarddhyabhisamskara chapter

(2) The power from the practice of undertaking hardships — Bhaisajya-
rajaplirvayoga chapter and Gadgadasvara chapter

(3) The power of protecting living beings from hardship — Samantamukha-
parivarta namavalokite§varavikurvananirdesah chapter and Dharani chapter

(4) The power from the excellence of merits — Subhavyiiharajapiirvayoga chapter

7 T. No. 1519.10a26-27: s iR 7E R L6 52 e PR AFAANE K BB HS 22 4 — 5 — e fli.
# MSA IX.77, MSABh 48.5-8: eka eva buddha ity etan nesyate / kim karanam / gotrabhedat. ananta
hi buddhagotrah sattvah tatraika evabhisambuddho nanye ’bhisambhotsyanta iti kuta etat /
punyajiianasambhdravair artham ca syat, anyesam bodhisattvanam anabhisambodhat / na ca yuktam
vaiyarthyam tasmad avaiyarthyad api naika eva buddhah
* Dasabhiimikasiitra 144.13: evam jiianasvabhinirhrtah khalu punar bho jinaputra bodhisattvo
buddhagotranugato ~ buddhagunaprabhavabhasitastathagateryapathacaryacaritranugato ~ buddha-
visayabhimukhah satatasamitari

T. No. 1522.185a: (AP RN AR AL T BERUBEAT AN B AL 2 A5 A AAPESE I AR Siif
JE R RENA R =FAR R B — B D AT =0
* T. No. 1519.10a27-10b10: {EAT /4 TP RBL—F W AT EAT /) — AR5k 5 71 104 Dh il
W5 70 T w15 ) E A ZIEMTRR ) SoR BL—3 H R E  IRSil  RE KR SR s
AN EAEAT ARG = BRI R A S BT F A B ST AT /) R SR B U TEAT
DN i SR BB R A SR R A R ) B 1 7R e A PE R JE SR BLID RS ) W ek
AR B T O R A DO TR A AR Sl ) B A A K L
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(5) The power from protecting the Doctrine — Samantabhadrotsahana chapter and
later chapters (Abbott [1985: 203-204])

The five powers of practice are given in the order Tathagatarddhyabhisamskara
chapter, Bhaisajyarajapurvayoga chapter, Gadgadasvara chapter, Samantamukha-
parivarto namavalokite§varavikurvananirdesah chapter, Dharani chapter, Subha-
vytharajapurvayoga chapter, Samantabhadrotsahana chapter, and later chapters.
Needless to say, “later chapters” means the Anuparindana chapter. The Summary has
some sentences after the Samantabhadrotsahana chapter similar to the later chapter.
The  Saddharmapundarikopadesa  mentions the broad tongue in the
Tathagatarddhyabhisamskara chapter and ascetic practices in the Bhaisajya-
rajaplirvayoga, Gadgadasvara, Lokesvararaja, Subhavyiiharja, and Samantabhadra
chapters. The simplified way of introducing these later eight chapters
(Tathagatarddhyabhisamskara, Bhaisajyarajaptirvayoga, Gadgadasvara, Samanta-
mukha-parivarto namavalokite§varavikurvananirdesah, Dharani, Subhavyiiharaja-
purvayoga, Samantabhadrotsahana, and Anuparindana chapters) in the Summary is the
same as the way in which they are introduced from the Saddharmapundarikasiitra in

the Saddharmapundarikopadesa.

3.6 Similarities between the Summary and the commentary
I have compared the Khotanese summary of the Saddharmapundarikasiitra with both
the Kashgar manuscript of the sutra and the Saddharmapundarikopadesa. On the basis

of these comparisons, I make the following five points:

(1) The Saddharmapundarikopadesa mentions the seven parables that are a
distinctive feature of the sttra. Five of these seven parables are mentioned in the
Khotanese text.

(2) The order of chapters (parivarta) in the Khotanese text is almost identical with
the order of chapters in the Kashgar manuscript, especially the last eight chapters.
(3) The term buddhagotra is used in the Khotanese text, but it is not used in the
Kashgar manuscript. The commentary uses it in the sense that any being has the
potential to become a Buddha

(4) According to the Khotanese text, the Buddha spoke of sevenfold fortune
(saptasampatti) in the first chapter. The term saptasampatti is used in the
commentary, but not in the Kashgar manuscript.

(5) According to the Khotanese text, the Buddha taught two profound (gambhira)
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mysteries (rahasya). The commentary also states that it should be known that two
kinds of profundity are included in the meaning of the word profound (gambhira) in
the second chapter. However, the Kashgar manuscript does not differentiate two
kinds of profundity.

Among these five points, those found only in the commentary are (1), (2), and (4).
In connection with (1) in particular it is to be surmised that in Khotan the
Saddharmapundarikasiitra may have been studied on the basis of the Saddharma-
pundarikopadesa.

I pointed out that the Summary shows evidence of influence from the Saddharma-
pundarikopadesa. Next, let us consider whether this Saddharmapundarikopadesa was
the original Sanskrit version or the Chinese translation. We have seen that the reception
of the Saddharmapundarikasitra was unique when compared with other Mahayana
sutras. In view of this mode of reception, the Summary was presumably composed on
the basis of the Kashgar manuscript. It would be difficult to suppose that use was made
of the Sanskrit Kashgar manuscript while the Chinese version of the
Saddharmapundarikopadesa was used in the case of the commentary. It can be readily
surmised that the Khotanese would have had access to a Sanskrit manuscript of the
Saddharmapundarikopadesa. But without the original Sanskrit manuscript, it is
impossible to say much more. For this reason, let us next consider the influence of the

Chinese translation of the Saddharmapundarikopadesa.

4 The Chinese translation of the Saddharmapundarikopadesa

Since P. 2782 is a tenth-century manuscript from Dunhuang, we have to consider the
influence of Chinese Buddhism. Let us consider Khotanese texts other than the
Saddharmapundarikasitra that were influenced by Chinese Buddhism. According to
Yoshida [2003], on the verso of P. 5597 from Dunhuang, the recto of which is the
Suvarnabhasottamasiitra, the Chinese version of the Vajracchedika has been inscribed
with the pronunciation added in Khotanese Brahmi script (cursive). It can therefore be
said that in the tenth century there were Khotanese Buddhist texts that had been
influenced by Chinese Buddhism. For instance, almost all of the Suvarna-
bhasottamasitra is in Old Khotanese and corresponds more or less to the Sanskrit text

except for the Late Khotanese version in P. 3513 59v175v2, KT 1.242-9, which
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corresponds to Yijing’s Chinese translation and the Tibetan translation.

After the Saddharmapundarikopadesa was translated into Chinese in the early sixth
century, it influenced primarily the thought of Zhiyi (538-597) and Jizang (549-623).
In the case of Zhiyi, its influence can be seen his Miaofa lianhua jing xuanyi and
Miaofa lianhua jing wenju. Also during the Sui dynasty, Jizang, the great formulator of
the Chinese Sanlun school, seems to have been particulary impressed with the
Saddharmapundarikopadesa. He wrote a rather lengthy commentary of over 40 pages
on it called Fahua lunshu. Kuiji (632—682), an eminent monk associated with the
Faxiang school in seventh-century China, frequently quotes from the Saddharma-
pundarikopadesa in his commentary, the Miaofa lianhua jing xuanzan.

The term gizhong chengjiu LFERKEL is used in other commentaries that quote
from the Saddharmapundarikopadesa, namely, the Miaofa lianhua jing xuanzan and

the Fahua lunshu.

Miaofa lianhua jing xuanzan WiEEHER X8, T. No. 1723.661¢9-10: Fwai /7 in A
LR Ak plosk 22 i 2 KB P B2 £ 3%, (The commentary says that there
are seven accomplishments in the Nidana chapter. “Accomplishment” means
fulfillment. In the Nidana chapter, it shows the seven meanings.)

Fahua lunshu 153E5mE: T. No. 1818.787a12: i H HLARIEM W42 — fon Bl LR
YRk sk, (The commentary says that the dharmaparyaya of this sitra first shows
the accomplishment of seven kinds of merit in the Nidana chapter.)

Furthermore, the Fahua [unshu mentions the two profundities, which are also
mentioned in the Miaofa lianhua jing xuanzan. Also, the term buddhagotra is used
many times in both texts. Therefore, if the Summary was influenced by the Chinese
version of the Saddharmapundarikopadesa, we have to think of the possibility of not
only direct influence from the Saddharmapundarikopadesa but also indirect influence
from the Miaofa lianhua jing xuanzan and Fahua lunshu, which quote from the

Saddharmapundarikopadesa.

5 Conclusion
I have compared the Khotanese summary of the Saddharmapundarikasiitra with both
the Kashgar manuscript of this siitra and the Saddharmapundarikopadesa. On the basis

of these comparisons, I made the following two points:
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(1) In view of the fact that the interpretation of the Saddharmapundarikopadesa is
equated with the teachings of the Blessed One, that is, that the seven accomplishments
correspond to the Nidana chapter, and also other similarities between both texts, we
may say that the Khotanese understood the Saddharmapundarikasiitra on the basis of
the Saddharmapundarikopadesa. In the absence of a Khotanese translation of the
Saddharmapundarikasiitra, we may speculate that Khotanese monks studied the
Saddharmapundarikasitra not in Khotanese but in Sanskrit. As regards the influence
of the commentary on the Summary, we have to consider both the Sanskrit original of
the Saddharmapundarikopadesa and the Chinese translation of the Saddharma-
pundarikopadesa.

(2) If we posit influence from the Chinese version of the Saddharma-
pundarikopadesa, we cannot limit this influence to the Saddharmapundarikopadesa,
and we also have to take into consideration possible influence from the Miaofa lianhua
jing xuanzan and Fahua Ilunshu, both of which quote from the Saddharma-
pundarikopadesa.

Until now, it has never been reported that the Saddharmapundarikopadesa was
accepted in Central Asia, either directly or indirectly. Therefore, evidence of the
influence of the Saddharmapundarikopadesa on the Summary will contribute to the
study of the Saddharmapundarikopadesa in that it shows that the Saddharma-

pundarikopadesa was accepted in Central Asia.
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