LOTUS SUTRA STUDIES I

A Brief History of the Lotus Sutra Studies

Kaie Mochizuki

Introduction

When we write about the history of the study on the Lotus sutra, we must begin with its
French translation by Eugéne Burnouf, a Professor of Collége de France in the 19th C. This
translation published after his death started the modern studies on the Lotus sutra.! I will
not relate about him because Prof. Akira Yuyama #5ILI¥] has already written about his
research activities in detail.?

Yuyama published also another contribution on the study on the Lotus sutra, a
bibliography on the Sanskrit texts.> More than forty years have passed since its publication,
therefore a revised bibliography including information of recent studies on them is
demanded. Although Keish6 Tsukamoto 3XAVEHF would probably have intended it to
be included in the second volume of the Bongobutten no kenkyu FEFEILILOWISE, it will
not be published because of his death.

I had published a brief bibliographical list twenty years ago in order to provide
additional information after the bibliography of Yuyama* and have been collecting further

*  This paper is based on the lecture presented at Dongguk University, Nov. 25, 2016. I
thank Prof. Choen-hak Kim 4 K#5 for setting an opportunity of this presentation.

' Donald S. Lopez,Jr. N7/ F+S- @<=, “Byurunufu to Bukkyd kenkyi no tanjo,” &'
2 VX 7 SN D FLAE, Fumihiko Sueki RASZEL: ed., Kindai to bukkyo: Dai 41 kai
kokusai kenkyii shika &AL 3 41 RIEREITEEES: 19-26, Kyoto: Kokusai nippon
bunka senta [EFEHASALITZE €~ % —, 2012.

2 Akira Yuyama, Eugéne Burnouf: The Background to his Research into the Lotus Sutra
(Bibliotheca Philologica et Philosophica Buddhica III), Tokyo: The International Research
Institute for Advanced Buddhology, Soka University, 2000.

> Akira Yuyama, A Bibliography of the Sanskrit Texts of the Saddharmapundarikasitra,
Canberra: Centre of Oriental Studies in association with Australian National University Press,
1970. See also Akira Yuyama, “Miscellaneous Remarks on the Lotus Sutra,” Takasaki Jikido
hakase kanreki kinenkai =IRTECE AEERL 22 ed. Indogaku bukkyogaku ronshi A~
N 2EALBEEAEE: 119-127, Tokyo: Shunjasha ZFktE, 1987; “Hokekyd no bunkengaku teki
kenkyti kadai,” % 3 #%E D SCHR“E BT 95 3R, Soka daigaku kokusai bukkyogaku koto
kenkyiijo nenpo Bl FEFALBE EEMTEATHERR 1: 29-47, 1998.

*  Kaie Mochizuki, The Bibliographical List of the Recent Studies on the Saddharma-
pundarikastitra (1980-97), Minobu: Private edition, 1998.



A Brief History of the Lotus Sutra Studies

bibliographies. I supply here the preliminary source on the bibliography of the studies on

the Lotus sutra with a short history of the recent studies on it.

Sanskrit Manuscripts

Although later Indian masters of the Madhyamika school or Yogacara school do not quote
it so frequently in their writings, we must notice that a large number of Sanskrit
manuscripts have been discovered not only from Gilgit and Nepal but also from central
Asia. The reason is that the scripture itself teaches transcription of the text as one of the
five practices of the Buddhist preacher (dharmabhanaka). When we take account of the
numbers of the Sanskrit manuscripts, the Lotus sutra may be one of the most widely
accepted scriptures in India. And it also supplies plentiful materials to studies on Sanskrit
manuscripts.

In regards to these Sanskrit manuscripts Zuiryi Nakamura H1#f %% with his
colleges published their facsimile edition, comparing thirty-one manuscripts.® Further
Shoko Watanabe {11875 edited the facsimile edition of the Gilgit manuscripts’ and
Lokesh Chandra® edited the facsimile edition of Kashgar manuscript with the support of
the Reiytikai 32/X4% in order to make the differences from the Nepalese manuscripts
clear. And Soka gakkai AlIfffi“~<% is now publishing the facsimile editions of each
manuscript with fine color printing.

K. Tsukamoto et al. began to edit the Romanized text of the Lotus sutra on the basis of

5 Chiko Ishida A H%7, “Hokekyd no bongo shahon hakken kenkyt shi gaikan,” i5%E
BORFEEAR FEH -, Toyo bunka kenkyajo shoho HFESULAGTRRATER 10: 1-
28, 2006; “Hokeky6 kenkyt tanshin (2009),” RFERZERAE  (2009), Keirin gakuso PR
¥ 21: 1-8, 2009; “A Historical Overview of the Discovery and Study of the Saddharma-
pundarikasiitra Manuscripts,” Mitomo Kenyd hakushi koki kinen rombunshii kankokai — /X
A SRR SRR TITT S ed., Chie no tomoshibi: Abidaruma bukkyo no tenkai: Indo
Tonan ajia Chibetto hen HED & LU 7T XA~ HEDER: 4 v F-H{ETY 7 -
F v bR 469-507, Tokyo: Sankibo busshorin L= F#HEHK, 2016.

6 Keisho Tsukamoto ¥KAEFE, Rytgen Taga HEFEE, Zuiei to AL, Ensha
Kurumiya AR EIE]F5, Kenyd Mitomo —RIH#%, and Rydjun Mitomo — K &/IH, Bonbun
hokekyo shahon shiisei FESGEHEREG AKX, 12 vols., Tokyo: Bonbun hokekyd kenkyiikai FE
SCRIERERITTE R, 1977-1982.

7 Shoko Watanabe, Saddharmapundarikasiitra: Manuscripts Found in Gilgit, 2 vols., Tokyo:
Reiyukai, 1972-1975.

8 Lokesh Chandra, Saddharmapundarikasiitra Kashgar Manuscript, Tokyo: The Reiyukai,
1977.
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the facsimile edition by Nakamura, but it stopped in the second volume.® However
Hirofumi Toda J7 3¢ also continued the same work. Because he acknowledged that
the critical edition by Johan Hendrik Caspar Kern and Bun’yt Nanjo FA5<3CHf mixed
different readings of manuscripts, he tried to clarify the genealogy of the manuscripts and
transliterate each manuscript into Roman characters, emphasizing different readings in
Italics.”® Although unfortunately he could not complete these works, this work has been
succeeded by Haruaki Kotsuki /NMBIIEFH. And Oskar von Hiniiber!!, Klaus Wille'?,
Zhong-zin Jiang ¥ EHT," and Noriyoshi Mizufune 7KAi#(# * also published the
transliterations of the manuscripts.

Identification of the fragments of the manuscripts has become easy thanks to a text
database. Wille found some fragments in the manuscripts from Turfan"® and Toda found

them from Afghanistan.'® More fragments will continue being identified in the future."”

9 Keisho Tsukamoto RAVELE, Ryagen Taga HEFEE, Ryojun Mitomo — K &JIH, and
Moriichi Yamazaki [Llfi~¥—, Bonbun Hokekyé shahon shiisei: Roma ji hon sakuin FEEHE
FEFEARER: v — <54 FH5], 2 vols., Tokyo: Bonbun hokekyo kenkytikai ¥ SCGEHERIT
Fi 4, 1986-1988.

10 As for the works of Hirofumi Toda, see Haruaki Kotsuki, A Concordance of Romanized
Texts of the Saddharmapundarika Manuscripts Transliterated by Prof. Hirofumi Toda in
Reference to Kern-Nanjio’s Edition, Private edition, 1998.

1 Oskar von Hiniiber, A New Fragmentary Gilgit Manuscript of the Saddharma-
pundarikastitra, Tokyo: The Reiyukai, 1982.

2 Klaus Wille, Fragments of a Manuscript of the Saddharmapundarika from Khadalig,
Tokyo: Soka Gakkai, 2000.

3 Zhong-xin Jiang, A Sanskrit Manuscript of Sanskrit Saddharmapundarikastitram kept in
the Library of the Cultural Palace of the Nationalities, Beijing, Beijing: China Social Sciences
Publishing House, 1988; Palm-leaf manuscript of the Sanskrit Saddharmapundarikasiitram, 3
vols., Beijing: China Tibetology Publishing House, Institute of Asia-Pacific Studies, Chinese
Academy of Social Sciences, 2006.

4 Noriyoshi Mizufune, Sanskrit Lotus Sutra Manuscript from the British Library (Or. 2204):
Romanized Text, Tokyo: Soka Gakkai, 2011.

> Klaus Wille, Sanskrithandschriften aus den Turfanfunden, Teil. 10, Nr. 3413, 4303, 2008,
Stuttgart: Franz Steiner Verlag, Teil 11, 2012, Nr. 4374, 4394, 4439, 4447, 4454, 4458, 4462, 4463,
4466, 4467, 4468, 4469.

¢ Hirofumi Toda, “Saddharmapundarikasitra,” in Buddhist manuscripts in the Schoyen
collection, vol. II: 69-95, Oslo: Hermes Publishing, 2002.

7 Shao-yong Ye M5, “Saddharmapundarikasitra,” #55E#ERE, Qing Duan I
and Zhi-qing Zhang iR&IE eds., Xinjiang Manuscripts Preserved in the National Library of
China: Sanskrit Fragments and Kharosthi Documents /BB SR EZ AFiPasCE: JC, 15
JiE 345 29-40, Shanghai: Zhong xi shu ju HHPUFE 5, 2014.
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Linguistic Studies

We can find the Hybrid-Sanskrit in the verses of the Lotus sutra. This means that the sutra
had been originally written in Prakrit and transferred into Sanskrit later but the verses
could not be replaced with complete Sanskrit due to the limitation of the meter. Franklin
Edgerton analyzed the Hybrid-Sanskrit and edited its grammar and dictionary. It offers
abundant documents related to the study on the middle Indic language and Boris
Oguibénine edited it as a handbook of the Buddhist Sanskrit'® and Asao Iwamatsu ##2
%K also analyzed the verses of the second chapter written in Buddhist Sanskrit."®
Because the Lotus sutra has one Tibetan translation and three Chinese translations,
there are several multi linguistic studies on it. Seishi Karashima “Fl5§#& analyzed not
only its Chinese translations by comparing its Sanskrit text but also its Tibetan
translation.”” Nam Jiang Z2Fd also analyzed Chinese translations using the Sanskrit.?!
Further these translations offer also rich materials for linguistic studies and Yasunori Ejima
{LE B edited its word index of the Sanskrit, comparing it with the word Indexes of the
Chinese and the Tibetan.”? Zuiei Ito kAL edited the word index of the Sanskrit on
the basis of the edition by Unrai Wogiwara /512K and Chikao [Katsuya] Tsuchida +-
FHJE [#75]* and Karashima edited two word indexes of the Chinese translation, one by

18

1996.

¥ Asao Iwamatsu ‘58K, “Bonbun Hokekyo ‘hoben pon’ dai 29 ge ni tsuite: Wayaku
to kaishaku wo megutte,” FE3C [TEHERS) [J7fH5] 55 29 fRico VT FIFRE iR % 2 <
- C, Soka daigaku jinbun ronshia B A SGREE 22: 37-72, 2010; “Hokekyo ‘hdben pon’
no ichi ni no geju ni tsuite: tekisuto kotei no mondai wo chiishin ni,” [FEFERE] [ /78] ©
—OM\BEICOWT: T F X MG DRTE % HLIC, Indogaku bukkyogaku kenkyi FIEE
FANBCEAINTE 59-2: 942-935, 2011.

2 Seishi Karashima, The Textual Study of the Chinese Versions of the Saddharma-
pundarikasiitra in the light of the Sanskrit and Tibetan Versions, Tokyo: The Sankibo Press, 1992.

2 Nan Jiang M, Jiyu fanhandduikan de Fahuajing yufa yanju BTSN (L%
#&) FEIERISE, Beijing: Shangwii yinshaguin FFSHIZEAR, 2011.

2 Yasunori Ejima TLE B et al,, Index to the Saddharmapundarikasiitra, Sanskrit,
Tibetan, Chinese, 11 vols., Tokyo: The Reiyukai & /X 2%, 1985-1993; Tibetan-Sanskrit Word
Index to the Saddharmapundarikasiitra, Tokyo: The Reiyukai, 1998; Chinese-Sanskrit Index to
the Saddharmapundarikastitra, Tokyo: The Reiyukai, 2003.

2 Zuiei 6 FREEHEL et al., Bonbun hokekyo Ogihara Tsuchida bon s6 sakuin TS0
FEFRIE - - FHAKRZR S |, Tokyo: Benseisha fEH#L:, 1993.

Boris Oguibénine, Initiation pratique: a I'étude du sanskrit bouddhique, Paris: Picard,

4



LOTUS SUTRA STUDIES I

Dharmaraksita i%7% > and another by Kumarajiva MGEEFE(T-.>

Studies on the Establishment of the Lotus Sutra

Conventionally, the sutra was said to be composed progressively on the basis of analysis of
its contents, and most of the past studies have been studied the order of the establishment
of the sutra. Several hypotheses are discussed as to how it was established, but Shinjo
Suguro 5 5#ER insists that it was composed in a short time. Although Itd analyzed
these hypotheses in detail.*®

When we consider these topics, we must also pay attention to the sources of the stories
in the Lotus sutra. Satoshi Hiraoka “F-ffllf ¥ and Mamiko Okada [f|HE ¥ * has
tried to find their sources by comparing with the Avadana literature. Information
regarding the knowledge of the Buddhist teaching that the authors of the sutra had
provides valuable resources by which we can consider the origin of Mahayana Buddhism
or we may find at to which school the sutra belongs. We may have to read the sutra also in

the context of the Abhidharma Buddhism or sectarian Buddhism.

Philosophical Studies

Philosophical studies of the Lotus sutra have been published for a long time and Sadahiko
Kariya X[A/EZ has promoted it continuously. He acknowledges that the author of the

2 Seishi Karashima, A Glossary of Dharmaraksa’s Translation of the Lotus Sutra, Tokyo:
The International Research Institute for Advanced Buddhology at Soka University, 1998.

> Seishi Karashima, A Glossary of Kumarajiva’s Translation of the Lotus Sutra, Tokyo: The
International Research Institute for Advanced Buddhology at Soka University, 2001.

% Zuiei to FHAY, Hokekyo seiritsu ron shi {KHERER /7@, Kyoto: Heirakuji shoten
FAEFENE, 2007.

¥ Satoshi Hiraoka “V-ll%, Hokekyo seiritsu no shin kaishaku: Butsuden toshite Hokekyo
wo yomi toku EEEREHOT OFIAN MR e L CEEER % 584 % <, Tokyo: Daizd shuppan
sha KJEHIR, 2012; “Hokekyd no seiritsu ni kansuru aratana shiten: sono sujigaki haiyaku
joho ha?” {EHERED BALICB S 2 8172 il % O & - Bl - 1 HRIR12, Indogaku
bukkyogaku kenkya FIFESAALBEENTFE 59-1: 390-382, 2013; “Hokekyd shoshit no jataka no
kizoku buha,” EHEHEFTIND & ¥ — & 71 D@ HRIR, Indogaku bukkyogaku kenkyin FIIFEE
ILBEAITIE 61-2: 860-853, 2013.

% Mamiko Okada [f]HHEZET-, “Issai shujo kiken bosatsu setsuwa no parareru kenkyi:
Dvavimsatyavadanakatha 18 sho tomyo kuyd wa to hokekyo ‘yakuo hon} (—VU2R4: = Rz
WA D% 7 LOVIFSE: Dvavimsatyavadanakathal8 &5 JEHAEEERG & TAIERE] 3EF M,
Indogaku bukkyogaku kenkyi FIEEFALBEAIFE 64-1: 320-313, 2015.
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sutra composed it in order to clarify the way to become a Buddha in the period after the
death of Sakyamuni and that the prototype of the sutra is from the first chapter to the
twentieth, Tathagatarddhyabhisanskara WI5KAH 7). He summarizes that the first half
section of the sutra is the teaching of the one vehicle or predition of the two vehicles [
%50 » and the last half section from the Chapters 10 to 20 is teaching to lead others to
enlightenment.*

Shinjo Suguro is known not only as a scholar of Yogacara Buddhism but also as a
scholar of the Lotus sutra. He put forward the theory that the sutra was established at one
time against the conventional theory in which it was said to have been established
progressively.’ He studies especially the teaching of the one vehicle” and disputed it with
Kariya® and Fumihiko Sueki RA A

Tsugunari Kubo AfR#EK, the former president of the Reiyiikai, studied the sutra
from the viewpoint of the practices of the Bodhisattva.*®> He also contributed the study on
the sutra financially, supporting the Sanskrit edition by Shoko Watanabe, that by Oskar
von Hiniiber, and the Index of the sutra from the Reiytikai. After leaving the Reiytkai, he
established the Essential Lay Buddhism Study Center fEZIAEZ & 5 DWFSERT and
edited its journal, Kokoro Z T %, in which he compiled studies on the sutra. Although
he could not finish his Japanese translation of the sutra, his papers are collected in his last

publication.*

N

»  Sadahiko Kairya X[#iE 2, Hokekyo ichi butsu jo no shiso: Indo shoki daijo bukkyo
kenkya EHERE—LIEDBR: 4 v FYIHIRSE(LZEMWITSE, Osaka: Toho shuppan HJ7HIR,
1983.

% Sadahiko Kairya XA iEEZ, Hokekyo butsu metsu go’no shiso i5H#ERE (L) D&
1, Osaka: Toho shuppan HJ7 AR, 2009.

31 Shinjo Suguro 5= {SE, Hokekyo no seiritsu to shiso iEHERED AL & AH, Tokyo:
Daitd shuppansha AKH AR, 1993.

2 Shinjd Suguro M= 5 &, Hokekyo no shiso to keisei i53ERED EAH & TEHK, Tokyo:
Sankibo busshorin [LIEFE K, 2009.

3 Sadahiko Kairya X[#EE, “Suguro Shinjo hakase ‘Rajit ha Hokekyd wo kaizan shitaka’
nikotae te,” 5 fEHHE L [ 1EFEREAE 2 B L 722> ] ICIG 2 C, Keirin gakuso FE
PREEHE 20: 71-86, 2008.

Fumihiko Sueki KA1, “Hokekyo kanken,” [5#ERE] & FL, Toyo gakujutsu
kenkyin HPFEAARMITGE 32-2: 53-67, 1993.

% Tsugunari Kubo APRMEK, Hokekyo bosatsu shiso no kiso 123ERE i lEUAR o KL,
Tokyo: Shunjasha #FK#L:, 1987.

% Tsugunari Kubo AR, Hokekyo bosatsu shiso ron {EHEREE b BAHGR, Tokyo:
Shunjiisha F#ktE, 2020.
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Zuiei It6 has studied also studies on the practices of the Bodhisattva in the sutra.”” He
tries to consider the teaching of the sutra from the viewpoint of the study of comparative
religion in recent years.’® He also edits his journal on the Lotus sutra and Nichiren
Buddhism, Hokke gakuho 1E3HEFER.

Shird Matsumoto FAZS2HH has studied the sutra in the context by which the later
Indian Buddhist masters had read it, especially regarding the dispute between the one
vehicle of the Madhyamika and the three vehicles of the Yogacara.*® He studied also the
sutra itself subsequently and pointed out that there is already an essential change from the
one vehicle to the three vehicles during the development of the sutra.*

In addition Rytigen Taga HHEFEZE studied it from the viewpoint of the teaching of
the prediction #%7C.* Masatoshi Ueki HHAME studied it from the viewpoint of

gender equality*” and edited his new translation with the Sanskrit and the Chinese.*

Influence of the Lotus Sutra in India

Most of past studies on the sutra analyzed specific terms in the sutra itself and discussed
its characteristic. In recent years the origin of Mahayana Buddhism has been discussed
and the Lotus sutra has also been reconsidered in the history of Indian Buddhism.

Hakamaya Noriaki 57 # M pointed out that the teaching of the one vehicle is criricism

7 Zuiei 6 P REEHEL, Hokke bosatsu do no kiso teki kenkyn 1535 TEE O HENIRISE,
Kyoto: Heirakuji shoten “F-$5F5)5, 2004.

¥ Zuiei to PHAREN, “Hikaku shitkyd no kanten yori mitaru Hokekyd seiritsu ron no
tokuchd,” HBORB DB X 0 F72 2 1EHEREOLER DR, Kaishuku Mochizuki 52 H ¥
i ed., Hokekyo to daijo kyoten no kenkyn i5¥HERE & KR DIFFE: 129-164, Tokyo:
Sankibo busshorin LI HlE K, 2008.

*  Shird Matsumoto AZASEH, “Madhyamakaloka no ichijo shiss,” Madhyamakaloka O
— eS8, S6t6 shit kenkydin kenkyiisei kenkya kiyo " FRITE BIFFTAEMITACEL 14: 301-
255, 1982; “Yuishiki ha no ichij6 shiso ni tsuite,” MERRIKD —Fe EAEIC DT, Komazawa
daigaku bukkyo gakubu ronshin BTERFBATRGRE 13: 312-290, 1982.

©  Shirg Matsumoto FAASSERH, Hokekyo shiso ron %#ERE AR, Tokyo: Daizé shuppan
Kk, 2010.

41 Ryagen Taga HEBEE, Juki shiso no genryii to tenkai HZAL B DIRIE & JEFH, Kyoto:
Heirakuji shoten P57/, 1974.

2 Masatoshi Ueki HEANES, Bukkyo no naka no danjo kan: Genshi bukkyé kara Hokekyo
ni itaru jenda byodo no shiso ALNED 72> DB LE: FINED DIEHERICES Y =2 v X
— P& FAH, Tokyo: Twanami shoten H Kb, 2004; Shiso to shite no Hokekyo BAH & L
T DFFHERE, Tokyo: Iwanami shoten 5 /5, 2012.

3 Masatoshi Ueki fEARMEE, Bon kan wa taisho gendai go yaku Hokekyo FEBAINTHE - 3L
fREEAR ILTERL, 2 vols., Tokyo: Iwanami shoten #5155, 2008.
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of the teaching of the three vehicles in the sutra of wisdom, Prajiiaparamitasatra.** That
is to say, in the early period of the Mahayana Buddhism the authors of the sutras adopted
the teaching of the three vehicles in order to advertise their new teaching and criticize their
hypothetical enemy as the small vehicle. But they would admit the beings in the two
vehicles who never could become a Buddha. The author of the Lotus sutra criticized this
point and adopted the teaching of one vehicle in which all beings could become a Buddha.

As for the positioning of the Lotus sutra in the Mahayana Buddhism, Jonathan A. Silk
compares it with the Mahanirvanasitra,* James B. Apple considers its concept of the
irreversible bodhisattva in the Mahayana literature,* and Yukihiro Okada [if] FH1T A
compares the structure of the sutra with that of the Astasahasrikaprajnaparamita.”’” Of
course it is necessary to consider the position in Indian Buddhism, without being affected
by the East Asian Buddhism.

“  Noriaki Hakamaya #57#&M, “Hokekyo to hongaku shiso,” [VEIERR] & AT,
Komazawadaigaku bukkyogakubu ronshi 5158 K £ W 20 50 aw 5 210 111-114, 1990;
“Hokekyd no taikyoku ni aru mono,” [TEE#E] DOXHRICDH 2 B D, Kaishuku Mochizuki %
A ed., Hokekyo to daijo kyoten no kenkyn 153ERE & RIEFEM DOHSE: 57-84, Tokyo:
Sankibo busshorin L= 7 FHEHK, 2006.

# Jonathan A. Silk, Body language: Indic Sarira and Chinese shéli in the Mahdaparinirvana-
sitra and Saddharmapundarika, Tokyo: International Institute for Buddhist Studies of the
International College for Postgraduate Buddhist Studies, 2006.

James B. Apple, “On Avaivartika and Avaivartikacakra in Mahayana Buddhist Literature
with Special Reference to the Lotus Sutra,” Toyd tetsugaku kenkydjo kiyo B FHFFCAAC
3 27. 184-155, 2011; “The Structure and Content of the Avaivartikacakra Sitra and Its
Relation to the Lotus Satra,” Toyo tetsugaku kenkyijo kiyo B FHIFTATICE 28: 106-87,
2012; “The Irreversible Bodhisattva (avaivartika) in the Lotus siitra and Avaivartikacakrasitra,”
Toyo tetsugaku kenkyiijo kiyo ST FHIFEATACE 29: 176-154, 2013; “The Single Vehicle
(ekaydna) in the Avaivartikacakrasitra and Lotus Sttra,” Toyo tetsugaku kenkyiijo kiyo B
SFWTFERTHCEL 30: 268-238, 2014.

7 Yukihiro Okada [fHfT5, “Hassenju Hannya to Hokekyd no kydtsit sei: koso kydsetsu
no tenkai monogatari wo megutte,” [/\ Tk ] & [EFERE] oMot #A-ZEio R
Bl -Vt % ® < o C, Indogaku bukkyogaku kenkyin FIEE“EALELAINGE 63-2: 914-907, 2015;

“Sogd kyoten toshiteno Hokekyo,” #africii & L <o [TKIERE] |, Imdogaku bukkyogaku
kenkyin FIEEAALEFEWITE 64-2: 852-845, 2016.
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Kaie Mochizuki % HiE,*® Jonathan A. Silk,* and James B. Apple® reported on
the acceptance of the sutra in India in detail. Most of their sources are citations in the
treatises of later Madhyamika masters like Kamalasila and Haribhadra who criticize the
teaching of Yogacara, who insists that the teaching of the three vehicles is true. We can find
the citations also in anthologies, such as the Sutrasamuccaya of Nagarjuna, the
Siksasamuccaya of Santideva, and the Mahdasatrasamuccaya of Dipamkarasrijiana. As
Shoshin Ichishima —&1EE 3 and Kaie Mochizuki® analyzed Nagarjuna compiled his
Satrasamuccaya on the basis of the Lotus sutra.

As for the commentary on the sutra in Indian Buddhism, only a Chinese translation
of the commentary attributed to Vasubandhu exists. Because the Catalogue of Phang thang
ma listed it in the section of the commentaries on the scriptures translated into Tibetan, it
may have been translated into Tibetan, but Bu ston rin chen sgrub listed it in his catalogue
as a lost text. As for its Chinese translation Terry R. Abbott studied in his dissertation
and his English translation has been collected into the series of the English translation of
the Buddhist Tripitaka.** Susumu Otake K17 also published his transcription of the
Chinese translation into Japanese and tried to prove the authority of Vasubandhu by

8 Kaie Mochizuki %2 H &, “Chiigan bunken ni mirareru Hokekyd no juys,” H LKL
HRicAh b2 [EFER] DZ%, Ryagen Taga HEFEE ed., Hokekyo no juyo to tenkai %
HERR D Z 7Y & B 539-569, Kyoto: Heirakuji shoten “F-%:<F5E)E, 1993; “How Did the
Indian Masters Read the Lotus Sutra?” Indogaku bukkyogaku kenkyin FVEE“EALEAMNGE 59-
3:1169-1177, 2011; “Indo ni okeru hokke bukky® no tenkai,” 4 ¥ FIZ 35 1F 5 EF(LH DR
B], Hoshé Komatsu /MaF# and Jadé Hanano {E¥FIEIE eds., Hokekyo to Nichiren 5%
#% & H3#: 70-99, Tokyo: Shunjisha KL, 2014.

¥ Jonathan A. Silk, “The Place of the Lotus Sutra in Indian Buddhism,” The Journal of
Oriental Studies 11: 87-105, 2001; “Indo bukky6 ni okeru Hokekyo no ichi,” 4 ¥ F (e
F % REHERR] DOLE, Toyo gakujutsu kenkya HUEFATIIGE 39-2: 220-198, 2000.

% James B. Apple, “Candrakirti and the Lotus sutra,” Toyé tetsugaku kenkyiijo kiyo WU
THFCATILES 31: 97-122, 2015.

51 Shoshin Ichishima —E1EE, “Sitorasamucchaya no hokke shisd,” [R—FF7H Ly
F ¥ ¥ OFEFHELIE, Rytgen Taga HEFEE ed., Hokekyo no juyo to tenkai 1EHERE DZA
& Ji£fH: 475-499, Kyoto: Heirakuji shoten “FSFE)E, 1993; “The Lotus Siitra in the Sitra-
samuccaya,” Taisho daigaku kenkyi kiyo KIERFWFFCACE 85: 300-290, 2000.

2 Kaie Mochizuki 2 H 2, “Dhipankarashurijunyana no Daishiikyd ni inyd sareru
Hokekys,” 74 —Xv 17 v al) =Y a=v—F0 [RER] CHIH S5 EER,
Shinjo Suguro B5 i {EHH ed., Hokekyo no shiso to tenkai iEHERE D AR & J2HH: 295-324,
Kyoto: Heirakuji shoten “F-$5F5/5, 2001.

33 Terry R. Abbott, Vasubandhu’s commentary to the “Saddharmapundarika-sitra™ A
Study of Its History and Significance, Ph.D. diss., University of California, Berkeley, 1985.

** Terry R. Abbott, “The Commentary on the Lotus Sutra,” Tiantai Lotus Texts: 83-149.
Berkeley: Bukkyo Dend6 Kyokai America, 2013.
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comparing its terminology with that of his other works.” Kydoko Fujii FEH#ZY also

edited the transcription of Chinese into Japanese and his modern Japanese translation.*

Lotus Sutra in Tibet

The Lotus sutra had not been so widely read in Tibet as in East Asia because Tibetan
Buddhism succeeded the Indian Mahayana Buddhism in which the philosophical
commentaries had been more frequently read than the scriptures. As for the commentary
on the sutra written in Tibet, only the Dam chos pad ma dkar gyi tshig don la gzham gyi
log par rtog pa dgag pa by "Phags pa Blo gros rgyal mtshan (1235-1280) exists,”” who
criticizes the Chinese interpretation on the sudden enlightenment based on the story of
the daughter of Sagaranaga in the Lotus sutra.

In regard to the Tibetan translation of the sutra, Zuiryi Nakamura edited the facsimile
of the Peking edition with footnotes, comparing with the other three Kanjur editions.*®
This edition is useful because it is based on the page numbers of the Sanskrit edition by
Kern. Tshul khrims skal bzang Khangkar also published the Tibetan text in Tibetan script
based with the Derge edition® and Takayasu Suzuki $i/KF%£%% edited the Romanized

transliteration from the Phug drag manuscript Kanjur.® Nils Simonsson reported the

5 Susumu Otake KATH, Hokkeron Muryojukyoron hoka 5#ERSqm - =GR qm i,
Tokyo: Daizéshuppan KJ&HINR, 2011.

56 Kyoko Fujii BEH#(ZY and Hiroaki Tkebe 27513, “Seshin Hokkeron yakuchi (1)-
(3)y B MikFEm] FRFEQ)-(3), Hokkaido daigaku bungaku kenkyiika kiyo ACIHE KL
SFFERHCEE 105: 21-112,2001; 108: 1-95,2002; 111: 1-70, 2003.

7 Zuiryd Nakamura HFfif%, “Chibetto biku Pakupa no Shobo byakurenge no shaku gi
ni tsuite ta no gokai wo haseki suru ni tsuite,” 7 b X7 XD [IEEFEFEORFE
ICOWTHh DR Z TS 5 | 12D C, Yosho Nomura BFFHEE ed., Hokekyo shinko
no sho keitai EIERESIN DFEIZRE: 199-226, Kyoto: Heirakuji shoten “F-ZES7E I, 1976.

8 Zuiryt Nakamura, “Dan pa’i chos pad ma dkar shes bya ba theg pa chen po’i mdo (1)-
(10) Hokke bunka kenkyi 1EFHEXAUIISE 2: 1-38, 1976; 3: 37-59, 1977; 4: 59-120, 1978; 5/6:
121-155, 1980; 8: 155-198, 1982; 11: 197-266, 1985; 12: 265-314, 1986; 14: 315-353, 1988; 16:
354-403, 19905 19: 403-437, 1993.

% Tsultrim Kelsang Khangkar Y V7 4 L+ 7%/, Chibetto go yaku Myd ho renge kyo
F <y b EEIR - WESEHERE, Kyoto: Unio, 2009.

€ Takayasu Suzuki, “Dam pa’i chos pad ma dkar po: Romanized Transliteration from the
Phug drag Manuscript Kanjur (I)-(X), (XIX)-(XX), (XXVII),” Yamaguchi kenritsudaigaku
kokusaibunka gakubu kiyo 11111 RAFEFSULAEACE 14: 109-125, 2008; Yamaguchi
kenritsudaigaku daigakuin ronshii 1111 RS KK Z B 9: 51-71, 2008; Yamaguchi
kenritsudaigaku gakujutsu joho ILIFTRSZRFAEIAGHE 2: 77-101, 2009; 3: 81-94, 2010; 4: 53-
59, 2011; 5: 59-80, 2012; 6: 1-9, 2012; 7: 61-67, 2014; 9: 31-39, 2016; 10: 59-65, 2017; 11: 89-93,
2018; 12: 95-103, 2019.
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existence of its old Tibetan translation from Khotan which had been collected at the
National Museum of Ethnography, Stockholm ¢ and Seishi Karashima edited its
romanized text collated with the Kanjur version.®

In regard to the acceptance of the sutra by Tibetan Buddhist masters, Kaie Mochizuki
analyzed the references in the works of Tsong kha pa and sGam po pa.® Tomoko
Makidono HEE{1:T- referred to the belief of Avalokitesvara and his six-syllable mantra
in Tibet by comparing with the sutra.®

In the Tangyur of the Tibetan Tripitaka there are two commentaries on the scriptures
translated from the Chinese. One of them is the Miaofa lianhua jing xuanzan 19i5HE%E
X of Kuei-Chi #i%k. Alhough Zuigon Watanabe 3%/ had analyzed its
introduction in detail,® the study of it did not continue after his demise with the
exceptions of Susumu Yamaguchi ILII12§ ® and Zuiryii Nakamura.”” Recentry Kaie
Mochizuki compared its Tibetan translation with the original Chinese version by
translating the whole into modern Japanese. He also pointed out that the Tibetan

translator acknowledged Vasubandhu as the author of the *Saddharmapundarikopadesa

¢ Nils Simonsson, Indo-tibetische Studien I, Uppsala: Almqvist & Wiksells Boktryckeri AB,
1957.

62 Seishi Karashima, “An old Tibetan translation of the Lotus sutra fom Khotan, The
Romanised text collated with the Kanjur version (1)-(4),” Annual Report of The International
Research Institute for Advanced Buddhology at Soka University 8: 191-268, 2005; 9: 89-181, 2006;
10: 213-324, 2007; 11: 177-301, 2008.

6 Kaie Mochizuki % F i, “Tsonkapa no Hokekyo rikai ni tsuite,” 7 4 ¥ 73D [k
HERE] BRAFIC D> T, Kaishuku Mochizuki % H I ed., Hokekya to daijo kyoten no kenkyi
KR & KIER U D IFFE : 233-259, Tokyo: Sankibo busshorin 11175 55 il AR, 2006;
“Gamupopa no Ramurimu Tarugen ni iny6 sareru Hokekyo ni tsuite,” 77 LK XD [ 7 249
LTy v csIHEI NS BEEER] 12D C, Hokkebunka kenkyin i5HESAVIITGE 33:
19-29, 2007.

¢ Tomoko Makidono HEfH:F, “Chibetto ni okeru Hokekyd no yohé: Kannon shinké to
ichijo shiso,” v MickF 5 [EHER] oMk BEEM L —FEME, Toyo bunka
kenkyijo shoho HFESAUHIFERTATER 19: 19-59, 2015.

6 Zuigon Watanabe 5, “Zobun Hokekyo chishaku ni tsuite,” BUOCEHEREFEIR
IC DT, Osaki gakuho KIFEEER 92: 217-232, 1938.

% Susumu Yamaguchi I11F%&, “Chibetto butten ni okeru Hokekyd: Hokke gensan no
chibetto go yakuhon ni tsuite,” 5 v MABLICI51F 21 5#ER: I EHEXE O TR v FiRAK
\ZDC, Ensho Kanakura /8 EI ed., Hokekyo no seiritsu to tenkai 153HERED RO & &
Bil: 675-693, Kyoto: Heirakuji shoten <525, 1970.

¢ Zuiryd Nakamura HFFil, “Saizo yaku Shobo renge chii to Hokke gensan ni mirareru
sansd nimoku yu,” PHEGHIEEEHGE & X EIC L 5 1 2 =8 KR, Yukio Sakamoto
WASETR ed., Hokekyo no Chiigoku teki tenkai 153D H[E1IEF: 695-716, Kyoto:
Heirakuji shoten P57/, 1972.
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W ER AR

Lotus Sutra in Inner Asia

The development of the Lotus sutra in inner Asia has not been discussed very much until
now. Kaie Mochizuki planned the presentation about it with his colleagues at the
Conference of Japanese Association of Indian and Buddhist Studies in 2014.% Because
past studies on the sutra had unfolded mainly discussing the Lotus sutra’s Sanskrit
manuscripts and its Chinese translations, we are apt to think that it was translated from
Sanskrit into Chinese directly. But it was recently revealed that the Chinese documents
translated from the Indian language were affected by the various languages of inner Asia,

and their transmission was accompanied by a complicated process. Therefore, these

68 Kaie Mochizuki % Hif#E, “Chibettogo yaku Myohorenge chii ‘Hosshi hon” wayaku,”
F oy b EIR Mkt ] VAT | FIER, Hokke bunka kenkyin 1EHESAUITSE 39:1-15,
2013; “Chibettogo yaku Myohorenge chii no jobun no kosei ni tsuite,” F--X v b FERR [hhikH
#2 ) OF L DORERKIC DT, Minobusan daigaku Bukkyo gakubu kiyo B IEILIKFANEEY
HRACYE 13: 1-22,2013; “Chibettogo yaku Myohorenge chii Jugaku mugaku ninki hon’ wayaku,”
F Xy bEEIR TbdsdaEst ) [ AGeah ) FIER, Matsumura Jugon sensei koki kinen
rombunsht kankokai AR FE A MR EL &R TIATS ed., Nichiren kyogaku kyodan
shi no sho mondai H3HZCFHBUH S D GERETE: 41-51, Tokyo: Sankibd busshorin 1117555 (2
#K, 2014; “Chibettogo yaku Myohorenge chii ‘Ken hoto hon” wayaku,” = v b EER [hhiks
HeRk] [R5 | FIGR, Nichiren bukkyo kenkyin H3EALBUNFE 6: 7-22, 2014; “Chibettogo
yaku Myohorenge chii ‘Juki hon’ wayaku,” 5 bEEaRl [ibikiiaEat) [#2ade) FIER,
Minobusan daigaku Bukkyo gakubu kiyo 5 3111 K FALBAEACEE 14: 1-18, 2014;
“Chibettogo yaku Myohorenge chii ‘Gohyaku deshi juki hon” wayaku,” 5% &R [k
Gt ] [ 10 o732 R0 s FIER, Minobu ronso B AiE3fids 19: 35-58, 2014; “Chibettogo yaku
Myohorenge chii ‘Kejd yu hon’ wayaku,” 7= v baBaR [isdaEgE] (LR ] FIER,
Minobu ronsé B iLifws 20: 1-54, 2015; “Chibettogo yaku Myohorenge chii “Yakuso yu hon’
wayaku,” F_ v bEEGR DWEGEAE] [HEERE ] HIER, Toyo bunka kenkyijo shoho
FESACRIFFEHTITER 19: 77-103, 2015; “Hokke gensan no Chibetto go yaku no tokucho,” [
LB OF v bEEROFHE, Critical Review for Buddhist Studies = 3}e] - 17: 39-77,
2015; “Chibettogo yaku Myohorenge chii ‘Shinge hon’ wayaku,” F X v +EAR (W)
S At ) FIER, Osaki gakuho KIFEEHR 173: 37-80,2017; “Chibettogo yaku Myohorenge chii
Jo hon’ wayaku (1)-(2); F-* v bR [Whiki#ERE] [Fpdh] FIER(1)-(2), Minobusan
daigaku Bukkyo gakubu kiyo S IEILIRFANBEATRACE 18; 1-39, 2017; 19: 63-120, 2018;
“Chibettogo yaku Myohorenge chii ‘Hoben hon” wayaku (1)-(2);7 F- v bEEaR [ibiksdisE
FEIT 75 I FIER(1)-(2), Minobu ronso B 3iEHwe: 23: 1-40, 2018; 24: 1-74, 2019; “Chibettogo
yaku Myohorenge chii ‘Hiyu hon’ wayaku,” 7 bEER [bdsadEdEst) [ERG AR,
Nichiren bukkyo kenkyi H3E(L\BMIFE 10: 61-130, 2019.
%  Kaie Mochizuki 22 H &, “Nairiku ajia ni okeru Hokekyo no tenkai,” P 7 &7 iC
BT 2 EHERE D[R, Indogaku bukkyogaku kenkyi FIFEAALBEENIFE 63-2: 260-261,2015.
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sources from inner Asia must be important documents to elucidate the situation of their
transmission.

The bibliography of the Khotanese documents in the Iranian language was collected
by Roland E. Emmerick.”’ Although the Khotanese translation of the Lotus sutra does not
exist and there is only one verse translated into Khotanese in the Book of Zamvasta,” its
Kashgar manuscript offered by a Khotanese is said to have been found in Khotan and the
summary of the sutra written in Khotanese exists. Yumi Katayama fi'ILIFH3E analyzed
this summary edited by Harold Walter Bailey” and suggests its relationship with the
commenraty by Vasubandhu.”

The bibliography of the Uigur documents in the old Turkic language is collected by
Johan Elverskog.”* Many Uigur fragments of the Kuan-$i-im Pusar comes from chapter
25 of Kumarajiva’s translation. Some fragments from different chapters have also been
found and this suggests that the entire text was translated. Some scholars had studied them
early on, and most importantly Peter Zieme edited some fragments” and Kogi Kudara
H{fHi#% analyzed the fragments from the Turfan collection.”® Kudara also edited the

fragments of the Uigur translation of the Miaofa lianhua jing xuanzan of Chi.””

7 Roland E. Emmerick, A Guide to the Literature of Khotan: 25-28, Tokyo: The Reiyukai
Library, 1979.

7t R.E.Emmerick, The Book of Zambasta: 116-117, London: Oxford University Press, 1968.

72 H.W. Bailey, Saddharmapundarikasiitra: The Summary in Khotan Saka, Canberra: The
Australian National University, 1971.

7 Yumi Katayama F[LIH13%, “Kotan go Hokekyo koyo no shiyaku,” = — & vih [753E
TS ] DR, Minobu ronse B ILFwe: 19: 59-74, 2014; “Kotan go Hokekyo koyé no
kenkyt,” = — & v ik [TEHERHAEL] DL, Hokke bunka kenkyi EHESAUAITSE 40: 11-
34, 2014; “The Khotanese Summary of the Saddharmapundarikasitra and the
Saddharmapundari-kopadesa,” Acta Tibetica et Buddhica 7: 83-102, 2014.

7 Johan Elverskog, Uigur Buddhist Literature: 59-62, 82-84, Turnhout: Brepols, 1997.

7> Peter Zieme, Fragmenta Buddhica Uigurica, Berlin: Klaus Schwarz Verlag, 2009.

76 KogiKudara Fi{HZE, Chinesische und Manjurische Handschriften und seltene Drucke
Teil 4: 51-62, Stuttgart: Franz Steiner Verlag, 2005.

7 Kogi Kudara Fi#EEZ, “Uiguru yaku Myoho renge kyo gensan (1), v 4 7 ViR T
PHEHERE X #E ] (1), Bukkyogaku kenkyin fh#UERNITSE 36: 45-65, 1980; “Myoho renge kyo
gensan no Uiguru yaku danpen,” #EH#HIERLE D v 4 7 VERWTH, Masao Mori # K
ed., Nairiku ajia nishi ajia no shakai to bunka WNFET 7 -0 T &7 Drl4x & 3(1l: 185-207,
Tokyo: Yamakawa shuppansha [L1)I[ihfictl, 1983; “Uigurische Fragmente eines Kommentars
zum Saddharmapundarika-Sitra,” Jens Peter Laut und Klaus Rohrborn eds., Der tiirkische
Buddhismus in der japanischen Forschung: 34-55, 102-106, Wiesbaden: Otto Harrassowitz,
1988; “Gime bijutsukan shozd Myoho renge kyo gensan Uiguru yaku danpen,” ¥ X FEHTARAT
B TR ] v A 7 AR R, Ryakoku kiyo FEAFCEE 12-1: 1-30, 1990.
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In regard to the Tangut translation of the sutra, Tatsuo Nishida PHHHAELE published
the edition of the Tangut Manuscripts and his Japanese translation” along with his
research papers on the subject.””’And Shintaro Arakawa o) I KER also published its
facsimile edition collected by Princeton University along with linguistic studies,*® and
Mariyo Takahashi =if& % U f{ published the Index of the Tangut translation of the
sutra.®!

In regard to the old Mongolian translation of the sutra, Koichi Higuchi i [ —

studied the four blockprints and one manuscript.®

They all are translated from the
Tibetan original and their translations are almost the same, but they are classified into two
versions, namely a version consisting of 27 chapters and another of 28 chapters. That is to

say, the latter was revised based on the Chinese translation by Kumarajiva.

Lotus Sutra in China

The Lotus sutra is one of the most popular scriptures in Chinese Buddhism. Six Chinese
translations are recorded but three are lost. Satoshi Kawano {F[¥73ll,*> Seishi Karashima,
and Ken’ichi Maegawa Hij)I[f#— ® analyzed the oldest one translated by Dharmaraksa
and the Takatoshi Ito F%[#7F ® analyzed the most popular translation by Kumarajiva.

78 Tatsuo Nishida PHHHENE, Seika bun “Myoho renge kyo” yaku chii (jo) PEE 3L Thbikid
#XE ) FRGE(LR), Tokyo: Toyo tetsugaku kenkyijo HFHEHTEIFFEHT, 2009.

7 Tatsuo Nishida PHFHFELE, Seika go kenkyii shinron V9 ZERFTHTHM, Kyoto: Shokodo
shoten HAFEHEE, 2012.

8 Shintaro Arakawa, Tangut Version of the Lotus Sutra in the collection of Princeton
University Library: Faxsimile, Text and Linguistic Studies, Tokyo: Soka gakkai, 2018.

81 Mariyo Takahashi @if& % D X, Seika bun Myoho renge kyo kenkya VP8R SCHbik5HEHE
FEWFSE, Tokyo: Sankibo busshorin [ L= FEHEFE, 2008.

Koichi Higuchi #ll 15—, “Hokekyo no moko go yaku ni tsuite,”  [EHERE] Ol
FEANIC DT, Kobe shi gaikokugo daigaku gaikokugaku kenkya 7 i EREREIME
9T 21: 109-136, 1990; “Mongorugo yaku Hokekyo kanken (jo), (chit), (ge)” & v I LFER

MkFERt] B HR(E), (5), (V), Ehime daigaku bungakubu ronshi JInbun kagaku hen ZEU%K
FOCFHRGEREE ANSURFEAMR 33: 23-41, 2012; 34: 41-57, 2013; 40: 1-13, 2016; “Unknown
treasures hidden in lines of Mongolian Buddhist literature: In the case of Mongoliang versions
of the Lotus Sutra,” Altai Hakpo: Journal of the Altaic Society of Korea 22: 139-153, 2012.

8 Satoshi Kawano {M¥FFll, Shoki kanyaku butten no kenkya HJHHEEFYLILDRIIE, Tse:
Kogakukan daigaku shuppannbu  EEEEFAAHRER, 2006.

8 Ken’ichi Maegawa HijJI|{#—, “Sho hokekyo ‘Yakuo nyorai hon’ ni tsuite: Jiku Hogo
henny setsu no kentd wo chiishin ni,” [TEZEHERE] THEEARG | 1CD T LR A
DM & LT, Seisen joshi daigaku jinbun kagaku kenkyijo kiyo iH R T RFENR}
FWIEITHCE 36: 158-148, 2015.

8 Takatoshi to fFEFEZF, Chigoku bukkyo no hihan teki kenkya HEULB D HUHI A
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Karashima also published the Indexes of both translations.

There are several commentaries written by Chinese Buddhist masters. We must notice
studies by Hiroshi Kanno & ¥f1# 5, who analyzed several commentaries written by
Chinese masters®® and published their transcription. As for the Miaofa lianhua jing shu
W EHEIEREHT of Daosheng JE4E,*” Young-ho Kim studied it in English®® and Kanno
also published some papers on it.* Mitsuyoshi Okuno HEF}EE and Shun’ei Hareyama

F1Lf29% published the index of the Chinese text.”

As for the Fahua yiji #3550 of Fayun {2 Kanno published its transcription

into Japanese.®® Takashi Hayakawa 5.)I[ & F] also published several papers on it,

especially on Fayun’s teaching of the one vehicle.”? As for Jizang ZiJ&X, the founder of the

9%, Tokyo: Daizé shuppan KJ&HIR, 1992.

% Hiroshi Kanno 5 %718 58, Chigoku hokke shiso no kenkyi " EIEHERB DTS,
Tokyo: Shunjasha #FktE, 1994; “Chagoku ni okeru Hokekyo sho no kenkyt shi ni tsuite (1)-
() FENC BT 2 EFERELOMFIEL IS D WT(1)-(2), Soka daigaku jinbun ronshii FINEA
FNIGHE 6 60-86, 1994; 22: 15-26, 2010; Nanboku cho Zui dai no Chuigoku bukkyo shiso
kenkyin FEALEH - BEf o H EHABUEAEWTSE, Tokyo: Daizo shuppan AJEkHIR, 2012.

¥ Chaigoku Bukkyd Shiso Kenkytkai H'EAZAMENIER tr, “Dosho sen Myoho
rengekyo sho taiyaku i8IS FSECREGINGER, Sanko bunka kenkyijo shoho = FECALHT
FEHTHTER 9: 140-203, 1997; 12: 1-55, 1980.

8  Young-ho Kim, Tao-sheng’s Commentary on the Lotus Siitra, Albany: State University of
New York, 1990.

%  Hiroshi Kanno & ¥F#5, “Dosho ni okeru Hokekyd no kosei haaku ni tsuite,” 142
I B 1 B IEIERE ORERGIEIRIC D\ T, Toyo Bunka L 70: 43-79, 1990; “Jiku Dosho
Myoho renge kyo sho ni okeru Shinge hon no Hiyu kaishaku ni tsuite,” 384 [03FsE RS
Bl BT 25 O BEIRMFUC DO\ T, Soka daigaku jinbun ronshii BIIAF A\ SR
2: 31-57, 1990; “Dosho sen Myoho renge kyo sho ni okeru chiishaku no hohé ni tsuite,” &4
5 ThsdEfEReni] 1< B 5 RO RO T, Indogaku bukkyogaku kenkyn FIIEE*:
LB 39-1: 74-79, 1990; “Doshod sen Myoho renge kyo sho ni okeru ‘ri’ no gainen ni
tsuite,” 18 A5 (WD FSEERRGT] 12 351F 2 [ B | OWERIC D\ C, Soka daigaku jinbun ronshii
RIS NSRS 3: 119-143, 1991

% Mitsuyoshi Okuno H¥7%E and Shun’ei Hareyama W52 % eds, Jiku Dosho
Myoho renge kyo sho ichiji sakuin 584 TWDEHAEREB] —5585], Private edition, 1992.

°' Hiroshi Kanno & #1852, Hokke giki 153#£3%50, Tokyo: Daizd shuppan KJEH! R,
1996.

2 Takashi Hayakawa 5%)I/# 7], “Houn no Hokke giki ni okeru ichijo kaishaku,” {%ZE®D

[FEEREL) 1S BT 5 — MBI, Rynkoku daigaku bukkyogaku kenkyushitsu nenpo FEAK
FANBCA TR E A 11:1-21, 2001; “Hokke giki ni okeru busshu,” [TEFEFGL] 13510 514
1, Shitkyo kenkyin SR#EIGE 77-4:228-229, 2004; “Houn no Hokke giki ni okeru ‘ichibutsujo’
kaishaku,” {EED EHERGL] 1cB 02 [—{LFE] M, Indogaku bukkyogaku kenkyi Fl
JEAALEAIGE 55-2: 583-586, 2007; “Nanboku cho bukkyo ni okeru hokke ichijo shiso no
juy6: Kotaku ji Houn wo chaishin ni,” FIALEHAZIC 3517 2 E#E R O RZE: SLEFik
E 20T, Indogaku bukkyogaku kenkyin FIEE“EALEAMIGE 58-1: 169-174, 2009.
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Chinese Madhyamika school =%, he wrote several commentaries on the Lotus sutra.
Shun’ei Hirai “F-H£4¢ analyzed the Fahua xuanlun £ Kanno has not only
published the transcription of the Fahua tongliie {%E¥#E#HiHE into Japanese® but also
analyzed the interpretation of a simile in the fourth chapter of the Fahua yishu =He%
B * and the contents of the Fahua youyi {EHEEE along with his modern Japanese
translation®. Takao Maruyama FLILZEHE also translated the Fahua youyi into Japanese®”
and Mitsuyoshi Okuno publishes the Index”® of the Fahua youyi and analyzed Jizang’s
dependence on the *Saddharmapundarikopadesa of Vasubandhu in the Fahua lunshu i
HEGHHT.”® Honsho Nakai H1HHA also analyzes the Fahua lunshu.'™

As for the Tiantai School Ki5%5, Zhiyi '8 also wrote several commentaries on
the Lotus sutra and they had great effect on Japanese Buddhism. As for his Miaofa lianhua
jing wenju WYFEIER X H] Hirai discusses in his publication that this commentary was

written with great dependence on the Fahua xuanlun of Jizang.'"" Kanno published not

% Shun’ei Hirai “V-H%4&, Hokke genron no chiishaku teki kenkyi 153X qm D AU
9%, Tokyo: Shunjtsha #FKtk, 1987; Zoku Hokke genron no chiishalku teki kenkyn it i3
LD ERRAYIFSE, Tokyo: Shunjasha FRkEL, 1996.

*  Hiroshi Kanno &%F{#5, Hokke toryaku (jo) i53E#HE |, Tokyo: Daizd shuppan K
JEHIN, 1998; Hokke toryaku (ge) i53E#7ilg T, Tokyo: Daizd shuppan AJkHfif, 2000.

% Hiroshi Kanno & %7{#i5H, “Kichizé sen Hokke gisho ni okeru Shinge hon no hiyu
kaishaku ni tsuite (jo), (ge),” T 8 [EFERGT 1351 2 EEH BRI O VT (L),
(T), Okurayama ronshi. KEILGHE 27: 197-223, 1990; 29: 101-136, 1991.

% Hiroshi Kanno &%, Hokke to wa nani ka: “hokke yii” wo yomu 5%HE & (3] D>

[kl =] % %tls, Tokyo: Shunjasha KA, 1992,

97 Takao Maruyama FLILIZEHf, Hokke kyogaku kenkyii josetsu: Kichizo ni okeru juyoé to
tenkai FEIHEHAWIGCTFA: T5WIC I 1T 524 L R, Kyoto: Heirakuji shoten ~“PESFEIE,
1978.

% Mitsuyoshi Okuno BEFICEX, Hokke yui ichi ji sakuin 1EHENFIE—F 3R 5], Private
edition, 1992.

% Mitsuyoshi Okuno BLHY B Bussho shiso no tenkai: Kichizo wo chiishin to shita
Hokkeron juyo shi {AEBRDER: Sz b Uk [E#ER] 27451, Tokyo: Daizo
shuppan KJ R, 2002.

190 Honsho Nakai HH AN, “Kichizo sen Hokkeron sho no bunkengaku teki kenkyt (1)-
(3)y HfE [RERBR] o TR IIFSE (1)-(3), Mitomo Kenyo hakushi koki kinen
rombunshii kankokai = A& filt & 8 L i #i 50 S SCE TIAT 2 ed., Chie no tomoshibi:
Abidaruma bukkyo no tenkai: Chugoku Chosen-hanto Nippon hen =D L H LU T X
IV B O FERH: HIE - EHEE: B - HAKS: 163-189, Tokyo: Sankibo busshorin 11157 &
K, 2016; Minobu ronsé £ iz 22: 21-41, 2017; Hokke bunka kenkyin iE3HESAUITSE 43:
25-67, 2017.

101 Shun’ei Hirai “F-H{%2€, Hokke mongu no seiritsu ni kansuru kenkyin 153 H] DJL
32 BE 3 A 9%, Tokyo: Shunjasha #FktE, 1985.
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only the transcription of the transcriptions of the Miaofa lianhua jing wenju'® but also
that of the Miaofa lianhua jing xuanyi 39{FEHERELFE 1% and translated it into modern
Japanese.!” Kosho Tada % HIZEIE also published its transcription of the transcription
into Japanese.'®® Paul Swanson,'® Zhi-fu Li 2 K,'”” Hai-yan Shen LI, and
Hideto Ono KEFEEA 1 also studied the Miaofa lianhua jing xuanyi. As for Jhanran
PR, Hideyuki Matsumori "A#%75 3¢ studies his Fahuajing dayi %3RS KR, and
Hung-yen Wu Y3353 studied his Fahua wubai wenlun 15310 H g,

As for the commentary of Chi, the founder of the Chinese Mind-only school %7,
the Fahua xuanzan {EHEZH, Tomoaki Kitsukawa 1) [ 12 and Ryosen Terai =
FEE ' published their studies on it, but there is no complete study on it yet. As well

as the Chinese masters mentioned above, Huisi =t/&l wrote a small commentary on the

12 Hiroshi Kanno & $7{#58, Hokke mongu #3311, 4 vols, Tokyo: Daisan bunmei sha
5 =3, 2007-2011.

1 Hiroshi Kanno & %F{#5, Hokke gengi 153X, 3 vols, Tokyo: Daisan bunmei sha
55 =AM, 1995; Hokke gengi i5#%3%, 2 vols., Tokyo: Daizé shuppan AJEHIR, 2011-
2013; ‘Hokke gengi’ nytimon [15#EX3% | AP, Tokyo: Daisan bunmeisha 55 =3CHHtE, 1997;
“Hokke gengi” wo yomu [1EHEX ] % 5tLr, Tokyo: Daizo shuppan Kk, 2013.

14 Hiroshi Kanno & ¥{#5, Gendaigo yaku Hokke gengi FAfRGER {KHELZE, 2 vols.,
Tokyo: Toyd tetsugaku kenkytjo HVEET“EWTFEAT, 2018-2019.

105 Kosho Tada % HZ1F, Hokke gengi 153X %, Tokyo: Daizd shuppan AJe IR,
1985.

1% Paul L. Swanson, Foundation of T"ien-t’ai Philosophy, Berkeley: Asian Humanities Press,
1989.

07 7hi-fu Li ZFEK, Miao fa lian hua jing xuan yi yan jiu WF5EFERE 2 FEHTE, Tai bei
xian shi ding xiang: Zhong hua fo jiao wen xian bian zhuan she HHEFFBCEAREELL, 1997.

198 Hai-yan Shen VLI, The Profound Meaning of the Lotus Sutra, 2 vols, Delhi: DK Fine
Art Press, 2005; “Fa hua xuan yi” de zhe xue (ZEH#EXFE) HUETER, Shanghai: Shang hai gu ji
chu ban she _bifFdiEE IR, 2010.

19 Hideto Ono KEFZEN, Tendai Hokke gengi no kenkyii 1 KB IE#EXZOMIE 1,
Tokyo: Sankibé busshorin [ F5 fHiZAHK, 2012.

10 Hideyuki Matsumori YA#RF5E, Todai Tendai hokke shisé no kenkyn JEKG1E%E
B OIS, Kyoto: Hozokan EfEAH, 2016.

M Chi-yu Wu ‘S5, Tannen “Hokke gohyaku mon ron” no kenkya #7% [VEFEFE R
il DL, Tokyo: Sankibo busshorin [LIEFFHEHK, 2007.

12 Tomoaki Kitsukawa 17/ |51, “Jion kyogaku ni okeru Hokekyo kan,” 34 E# - 1C k5
\F % FERRE, Bukkyogaku {L3CF 44: 23-53, 2002,

3 Rydsen Terai <F/1 K E, “Hokke gensan ni okeru ichijo kaishaku,” [EFELXE] 1<k
\J % —Ffi#RE, Tendai gakuho KEEXHER 28: 187-190, 1986; “Chiigoku no Hokke gensan
matsu sho ni tsuite,” HE D EFELE] KERKIC DT, Tendai gakuho RKEEER 29: 133-
137, 1987; ““Hokke gensan” senjutsu no ichi sokumen: “Daijo gish6” to no kankei wo chiishin
to shite,” [EEXE] R0l [RFEE] & ORR%Z L& LT, Tendai gakuho

AEHR 30: 122-125, 1988.
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Bodhisattva practices in the Lotus sutra called Fahua jing anlexing yi {EHERELEATE,
and Kanno with Daniel Bruce Stevenson translated it into English."**

Many Chinese documents on the Lotus sutra are found also in western regions of
China, especially in Dunhuang.!® Yikei Hirai *FHAB analyzed them in his paper''®
and Shoko Kabutogi ¥ ARKIET published not only the catalogue of the Lotus sutra
collected by Aurel Stein and Paul Pelliot but also of the inscriptions engraved into stone in
China.'” Guang-chang Fang J7{#f edited the Fahua jing wen waiyi 1RSI
preserved in Dunhuang.'® Further Eugene Y. Wang considered the visualization of the

teaching of the sutra from the standpoint of Buddhist art.""

Lotus Sutra in Korea

In Korean Buddhism the Lotus sutra was read maily through the Chinese translation of

Kumarajiva and the commentary of Jiehuan 7%, a Chan monk from the Song period.

0

Young-ja Lee %7K - considered its distribution in Korea'” and Kyong-kon Kim

analyzed the first Korean translation.!” Kwang-yeon Park #Mjt4H 22 and Byung-kon

14 Daniel Bruce Stevenson and Hiroshi Kanno, The Meaning of the Lotus Sutra’s Course of
Ease and Bliss, Tokyo: The International Institute for Advanced Buddhology, Soka University,
2006.

15 Ji-yeon Oh RHIMH, “Péphwa bu,” IEHERE, Kyoo-kap Lee Z=EM et al., Tonhwang
munhén ch’onglam FUESURKHEE: 106-130, Seoul: Koryd daejanggydng yon'guso =i EEA ik
REUFZEHT, 20115 Byung-kon Kim £, “Saiiki shutsudo Hokke shaso no kisoteki kenkyt,”
PEIE AR B O BLWEIIIT S, Critical Review for Buddhist Studies 22 3}2]H- 13: 55-
111,2013.

6 Yukei Hirai *F-HH B, “Tonko bunken yori mita Hokekyo kenkya,” FUESHk X b &
7= iKFERE] /9T, Ryagen Taga HEFEE ed., Hokekyo no juyo to tenkai {KIEREDZR &
J#£BH: 639-678, Kyoto: Heirakuji shoten FHESFESE, 1993.

17 Shoko Kabutogi FEANIES, Sutain Perio shiishii Tonké Hokekyd mokuroku A X A ¥/ +
Y A E FRIEIER B, Tokyo: Reyikai 52K 2%, 1978; Sutain Perio shiishii Tonko
Hokekyo mokuroku honbun taishé honpo Myoho rege kyo hachi kan kasuga ban A X A ¥/ + %

U A SRR BUEIREERE H SR A SO IR AHE AL R /& B HAR, Tokyo: Reiyukai
T2, 1978

8 Guang-chang Fang J7/E#H, Zang wai fo jiao wen xian 2 JEIMLAECTHR 2, Beijing:
Zong jiao wen hua chu ban she FHECCLHIARTE, 1996.

19 Eugene Y. Wang, Shaping the Lotus Sutra, Seattle: University of Washington Press, 2005.

120 Young-ja Lee Z*7K¥-, “Chosen jidai no Hokekyo ruza ko,” HHEERE R D ILIER M
%, Tendai gakuho KEEXH Fijill5: 33-51, 2017.

121 Kyong-kon Kim, “La premiére traduction coréene du Siitra du Lotus (1463),” Revue de
Phistoire des religions 231-3: 425-465, 2014.

12 Kwang-yeon Park FNpEAH, Silla Pophwa sasang sa yon'gu ¥ RIERAESE HF5E,
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Kim /A 2 studied the history of the teaching of the Lotus sutra in Korea. As for the
commentary of Jiehuang, the Miaofa lianhua jing yaojie #0F5#H#EREELE, Yukio Kawase
{[#ESE K and Seong-ju Kim <&/ & translated it into Japanese from Hangul.'*
Wonhyo JTHE also wrote the commentary, the Psphwa chong’yo 1£H#E57%, and Charles
A. Muller translated it into English'* and Byung-kon Kim translates it into Japanese.'*®
Kim also translates the Péphwa kydngnon sulgi {%E#He85miB 5T of Uijok #EF( into

Japanese.'”

Lotus Sutra in Japan

There are many studies on the Lotus sutra in Japan, not only Buddhist studies but also
linguistic studies and classical literary studies. As for Buddhist studies, Paul Groner and
Jacqueline Stone edited the studies on the Lotus sutra in Japan.'*®

One of the oldest commentaries of the Lotus sutra is the Hokke gisho i%#EZH
attributed to Shotoku taishi ZEf#K-7-. Shinshé Hanayama {EILSH ' compared its

Seoul: Hyean Z[IR.

12 Byung-kon Kim £ “Kaito ni okeru Hokke tendai shiso shi no tenkai,” #FHIC
RV % kR A AR o 2], Mitomo Kenyd hakushi koki kinen rombunshi kankéokai =
RIEA AL SR FITT4 ed., Chie no tomoshibi: Abidaruma bukkyo no tenkai:
Chigoku Chosen-hanto Nippon hen FHED L b LU 7 € XN~ {AHDER: = - sHfE
5 - HAR: 157-187, Tokyo: Sankibo busshorin 1157 #EK, 2016.

24 Yukio Kawase MJ#i=2K and Seong-ju Kim 42 2J& tr., Hokekyo genkai iKHERSEMG
(Pophwakyong onhae), 2 vols., Yokohama: Shunpisha £ a4t 2017-2018.

15 Charles A. Muller, “Doctrinal Essentials of the Lotus Siitra (Beophwa jong-yo) {£#E5
91> JUBE Wonhyo: Selected Works: 83-140, Seoul: Compilation Committee of Korean
Buddhist Thought, Jogye Order of Korean Buddhism, 2012; “Wonhyo on the Lotus Siitra,” Indo
tetsugaku bukkyogaku kenkyin A ¥ P FALBEAWITE 16: 25-38, 2009.

126 Byung-kon Kim </}, “Gangyo Hokke shityo yaku cha (1)-(5), Tl [TEIERE]
#RiF(1)-(5), Daigakuin nenpo KFFEFHR 28: 45-60, 2011; Bukkyogaku ronshin fh#E wmtE
28: 17-52, 2011; Osaki gakuho KIREXH 168: 43-7, 2012; Toyo bunka kenkyiijo shoho HF3C
{LRSERATER 17: 23-37, 2013; Sakamoto Kobaku hakushi kl]u kinen ronbunshu kankokai %
AR E AR CEETII TS ed., Bukkyo no kokoro to bunka (o (> & 3({k: 1110-
1092, Tokyo: Sankibo busshorin [11E /5 fiEFE, 2019.

177 Byung-kon Kim <BM##i, “Gijaku shaku Giitsu sen Hokkeron jikki no bunkengaku teki
kenkyt (1)-(4), TR — R AR SRR ] STk IS (1)-(4), Minobusan daigaku
bukkyé gakubu kiyo S IEILIREALBEEERFCER 15: 19-43, 2014; Minobu ronsé £ il 20:
55-69, 2015; Hokke bunka kenkyi iE3ESAUAITSE 41: 37-56, 2015; Minobusan daigaku bukkyo
gakubu kiyo BIEIIRFAALBEAEACE 16: 23-38, 2015.

128 Paul Groner and Jacqueline Stone, “The Lotus Sutra in Japan,” Japanese Journal of
Religious Studies 41-1: 1-23,2014.

129 Shinsh6 Hanayama UL, Shotoku taishi gyosei Hokke gisho no kenkyin BEfE KT
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contents with those of the Fahua yiji and Kazunori Ichiken Mochizuki ¥ H —#%& also
studied it.”*® Kukai also wrote five works on the Lotus sutra, three versions of the Hokekyo
kaidai {EIHEREGAE, the Hokekyo mitsugo 153ERE %, and Hokekyo shaku 1EHERERN.
Motohiro Yoritomo $HE A7 translated them into Japanese.'*' There are also some
sub-commentaries on them, especially eight on the second work."**

Because the Lotus sutra had been widely read not only in the Tendai school but also in
the Hokke school. Jidé Hanano {E¥F7EiE summarized the acceptance of the sutra in
Tendai'** and edited the Journal of Hokke bukkyo kenkya EHALEMISE. Enchin ¥
wrote the sub-commentary on the Saddharmapundarikopadesa, Hokke ronki and Rosan
Tkeda jthHH# 2 3 and Ken’ichi Maegawa'®> published their studies. Nichiren H 3
added notes to the margin of the manuscripts of the sutra which he possessed. Kihachi
Yamanaka [LIH1%/\ published the facsimile edition and Gyodkai Sekido B 5&if

136

analyzed its contents.'*® Nicchd H&] wrote a commentary on the Lotus sutra, Hose shii

THISEHELBR D ISE, Tokyo: Toyd bunko HUF 3, 1933; Hokke gisho {53, 2 vols.,
Tokyo: Iwanami shoten K55, 1975.

130 Kazunori Mochizuki % H —#&, Hokekyo to Shotoku taishi EFERF & BAE KT,
Tokyd: Daiichi shobo 5 —&F7, 1975.

131 Motohiro Yoritomi FHE ANz, “Hokekyo kaidai, Hokekyo shaku, Hokekyo mitsugo,” i
FERXGHRE RN TR HERR 5 5, Kobo daishi Kitkai zenshii 3 SAEREMZEF4EEE 3: 295-
433, Tokyo: Chikuma shobo HUEEETE, 1984; Boyaku Kobo daishi Kikai Hokekyo kaidai £#%5R
SNFEKRT 22 FHEREGHRE, Tokyo: Shikisha PUZ=tE, 2010.

132 Taisho daigaku Sogo bukkyd kenkytijo Hokekyo shaku mondai honkoku kenkytikai K
IEREREALERERT TR ] BIZINT9t 2, “Hokekyo shaku mondai” honkoku
kenkyii: honkoku kotei: kokuyaku [EFEREIRREE] BIAIWIZE: BIZIICET - EIR, Tokyo:
Nonburusha / ¥ 7IV$t, 2017.

13 Jado Hanano {E¥FFEiE, “Saicho no Hokekyo juyd,” fxiz @ [KHERE] Z4%,
Kokubungaku kaishaku to kansho ESCEMAIR L #E 61-12: 26-33, 1996; “Chiko Tendai to
Hokekyd,” Hii K& & #E#E#E, Hosho Komatsu /MAFIE and Jado Hanano {EEFFEE
eds., Hokekyo to Nichiren 153ERE & Hiii: 224-242, Tokyo: Shunjasha #FKH:, 2014.

134 Rosan Ikeda %2, “Enchin Hokke ron ki ni okeruTendai kenkyt no tokushitsu,”
M2 ki) <31 2 REWIEORYE, Komazawa daigaku bukkyo gakubu ronshi 5
FERARBCAERTREE 9: 92-107, 1978; “Enchin no Hokke ron ki ni tsuite,” 120 [5G
FC) 12D WC, Indogaku bukkyogaku kenkyi HIFEEFALECFIGE 27-1: 322-326, 1978.

135 Ken’ichi Maegawa Hif)[[{@—, “Enchin Hokke ron ki no inyd bunken: mishé bunken no
kaimei wo chashin ni,” P22 [E#ERwEC) O 51 SR © RESTI O fE % 002, Indo
tetsugaku bukkyogaku kenkyin A ¥ FEFALBFAIE 3: 89-103; “Enchin Hokke ron ki no
hokke shiso (—)-(=); ¥ [TEFERRC] OEHERIE(—)-(Z), Toyo tetsugaku kenkyiijo kiyo
FOEEAWIEITACE 18: 3-21,2002; 20: 83-96, 2004; 21: 41-52, 2005.

136 Gyokai Sekido BA/T &, Nichiren shonin Chii Hokekyo no kenkyin H3#HEE A\ k3
#&DIFFE, Tokyo: Sankibo busshorin [LIE=FEHEHL, 2003.
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it %, and Endo Asai {&H:[EIE with Kiichi Tsumori #i5F3:— 37 edited its first
chapter. The Lotus sutra was frequently the topics of lectures at the Buddhist seminaries of
Tendai and Hokke and these lectures were recorded as Dangisho #:#< 2. Tetsumichi
Hirota &8 1*® analyzed these Dangisho, Morikuni Watanabe JE3J5F# published
the Hokke jikidan of Shunkai %ff,'*® Ken’ichi Kanmuri &% — published the Kikigaki
& of Masazumi Hirata *FHIEE (1629-1687),'° and Maori Nakano " EPELFRHE
on the Ichijo shugyoku sho —3efa E4D.14! There are many studies of the Hokekyo jurin

shitydsho of Sonshun Z%E, for example studies by Kyoko Fujii,'2 Mariko Watanabe

17 Endo Asai &S [ElE, “Gyogakuin Niccho sen Hoseshii reigen,” 17£Ft Hf# Hfifi
% IS, Toyo bunka kenkyisjo shoho S SALHIFEATHTER 7: 1-28, 2003; Endo Asai &I
[Eli& and Kiichi Tsumori #{~F2—, “Gydgakuin Niccho sen Hoseshit Johon no ni,” {T°£bt
HERSE THIMESE FFih 2 =) | Toyo bunka kenkyijo shoho HUFSCAUAZEHTATH 13: 43-85,
2009; “Gyogakuin Niccho sen Hoseshit Johon no san honkoku,” 1757 Ft HaAfE [Hfiftite &
i/ =] BHE, Nichiren gaku H3#H% 2: 47-89,2018.

138 Tetsumichi Hirota &M 78, Chiisei Hokekyo chiishakusho no kenkyn W EEER
TREDHFFE, Tokyo: Kasama shoin A% [HE5E, 1993; Tendai dansho de Hokekyo wo yomu K
B kT CikHERE % 5t s, Tokyo: Kanrin shobo ¥iFAEE, 1997; Chiisei bukkyo setsuwa no
kenkyin HHALZGELEE DHFSE, Tokyo: Benseisha ik fl:, 1987; “Jikidan kei no Hokekyo
chtishakusho ni okeru chishaku no hoho,” [E 5 O EHERENEFIC 1T 2 R D 7k,
Chiisei bungaku "3 33: 9-15, 1988; “Hokekyo jikidan sho ni okeru innen no ichi,” [
FERRER] 1T BT 2 KGO NLIE, Bungaku shi kenkya SCFSHFFE 30: 1-30, 1989.

19 Morikuni Watanabe Z3iJ5FF, “Hokke jikidan shirui jushd,” %E#HEEZRFAFHIRYD,
Kokubungaku kenkyi shiryokan kiyo ESCEWFFEERIEERC S 7: 171-213, 1981.

40 Ken’ichi Kanmuri jif B —, Kinsei Hokekyo dangi kikigaki /T 1Hi53ERE 3% 2 &,
Kyoto: Heirakuji shoten P52/, 2003.

4l Maori Nakano HEFEJFRIE, Ichijo Shugyoku sho no kenkyi — 345 E4Y DHFFE,
Kyoto: Rinsen shoten Ffi/I1ZE), 1998.

2 Kyoko Fujii BEHELY, “Hokekyo jikidan sho no naiyd kento: Hokekyo jurin shuyosho
to no taihi kara,” [VEIEREEREY] OWNARE: REEREMIGIED] & oMo,
Kaishuku Mochizuki %2 H il ed., Hokekyo to daijo kyoten no kenkyin {5IFERE & KIEREHL
DHfFFE: 295-313, Tokyo: Sankibd busshorin L1 5 K, 2006; “Hokekyo jikidan sho ni
okeru ‘hoben pon’ kaishaku no kento,” [WEHERFEZESD ] (CB1F 2 [J7{HES] FROBET,
Indo tetsugaku bukkyo gaku HIEEP AL 23: 162-173, 2008; “Hokekyo jikidan sho ni
okeru ‘Juryd hon’ kaishaku no kents,” [EHEREIERED] 1B 5 [FFEM] AR OMRES,
Indogaku bukkyogaku kenkyin FEE“FALFITGE 57-2: 584-589, 2009; “Hokekyd jikidan sho
ni okeru ‘Fumon pon’ kaishaku no kento: Hokekyo jurin shuyosho to no taihi kara,” [7EHERE
EFE0] 1B 5 [P R oG DEEREMGTERD] & OXHA> 5, Tada Kobun
meiyo kydju koki kinen ronbunshii kankokai % =4 EB0% difhal e R TIITS ed,
Toyo no jihi to chie HIED I & BIEX: 45-58, Tokyo: Sankibo busshorin 1117 HHEHK,
2013; “Hokekyo jikidan sho ni okeru ‘Darani hon’ kaishaku no kento: Hokekyo jurin shuyosho
to no taihi kara,” [EHEREEFASD) 1cB0 5 [FEREEM] MR OBGET: [EFEREMIGTE
1 & oxtd b, mdogaku bukkyogaku kenkyin FIESFALEIISE 62-2: 600-607, 2014.
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IFRHEF- ' and so on. Jacqueline Stone studied the sub-commentary on the Miaofa
lianhua jing wenju, Hokke mongu ryaku taiké shikenmon 53 SCHIME AL KL of
Sonshun.'*

Gensho Imanari % i JCHY studied the influence of the Lotus sutra on Japanese
classical literature'®® and Yutaka Takagi 1=i/K% studied Japanese poetry on the Lotus
sutra, Hokekyd waka {EHEREHIEK. The Lotus sutra is widely used as a source of linguistic
materials, especially how to read Chinese translations in Japanese. Ikud6 Tajima FH 5%
# 19 considered the usage of the letter Tame %%. Akinori Hasegawa 2% I[BHfC 17
analyzed the reading system in the Hokekyo sangebon =E#efEILIZA and Toru Nishizaki

43 Mariko Watanabe 14 J§f B 1, “Jurin shuyosho kiji taisho hyo: Chasei ni okeru
Hokekyo dangisho no iso (—)-(71); FEMGEERD ] Flnfiazk: hitticsir 2 MEEER)
R FE DAAH(—)-(F1), Ronsoé ajia no bunka to shiso s 7 ¥ 7 DXL & B 9: 1-25,
2000; 10: 263-295, 2001; 11: 209-260, 2002; 12: 230-270, 2003; 13: 199-229, 2004; “Jikidan no
is0: dangi kanjin,” ([E&) DAAH: 3538 -BLL, Tendai gakuho KA 43:139-144,2001;
“Hokekyd chiishakusho no isd: Tetsujinsho no ‘kundoku no shi’ wo tancho to shite,” 3R
HFREONAH: Y] o [FlFe23&] Z ke & L C, Bukkyo bungaku B 24: 53-
70, 2000; “Dangisho Jikidansho no is6: Jurin shuyoshé Hokke jikidanshé no monogatari wo
megutte,” #iFe e (EatD) DAtH: DEMIGEER] - NEREREDSD] oWRiz o Co T,
Chiisei bungaku HH3C°F 47:75-85,2002; “Sonshun hen Sondan ni tsuite,” 250 [ )
I DT, Tendai gakuho RKAEEEHR 45: 99-105, 2002; “Jurin shuydshé to Tetsujinsho: Kantd
Tendai gakuso ni okeru gakumon keisei,” [EEMIAEERD] & [HEEND] : BISTR G 0 FEIC
B 2RO, Indogaku bukkyogaku kenkyn FIEE“ZANBUEATGE 52-2: 593-597, 2004;
“Hokekyd no koe rongi dangisho,” IETERE DL - i - 77, Hosho Komatsu /MAFRZ
and Jado Hanano {EBFFEiE eds., Hokekyo to Nichiren 1ETERE & H il 329-344, Tokyo:
Shunjasha Rk, 2014.

4 Jacqueline Stone, “Nihon chasei no Tendai sha ni okeru Hokekyo chashakusho:
Sonshun no Hokke mongu ryaku taiko shikenmon wo chiishin ni HAHHH DK EFICHRT
RN HHE 0 ERESCRIIS IR ] % H.0C, Tendai gakuho: Tokubetsugo

AEE: FRE: 1-12, 2007

45 Gensho Imanari % i JCHH, Hokekyo Miyazawa Kenji (Imanari Gensho bukkyo
bungaku ronshii 5) EIERE - EERENE (5 EUTH{AZCL A% 5), Kyoto: Hozokan AR,
2015.

us  Tkudé Tajima H %, Hokekyo iji wakun no kenkyin 15EE#E 2 A OWIIE,
Tokyo: Kazama Shobo JE\[H] &7, 1999. See also “Hokekyd kundokushi kenkyt no shomondai,”
HHEREANER SR IE D REMRE, Nagoya daigaku bungakubu kenkyi ronshin % TR K SCFER
W9EamER 42: 233-250, 1996.

7 Akinori Hasegawa 13 1[BA#C, “Hokekyo sangebon” dokujuho kenkya [VEFERFILISK
K] FERBIESE, Matsuzaka: Saihoji PH/5=F, 2008; “Hokekyo sangebon” ni sono dokujuho wo
saguru [TEFERGILRA] 1€ Z DFHE % PR %, Ise: Kogakukan daigaku shuppanbu 5
KFHRRE, 2015; “Hokekyo sangebon” no shaten ni sono dokujuhé wo saguru [TEFEREILISK
K DFERICE DFtafilh % ¥ 5, Ise: Kogakukan daigaku shuppanbu EEXAFASEH KGR,
2018.
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PHIRF 148 analyzed Kunten Fll5i, guiding marks for rendering Chinese into Japanese, in
the Miaofa lianhua jing wenju. As for manuscripts written in Kana Kanagaki Hokekyo {iX
443 2 RS, many scholars studied several Kanagaki, for example Norio Nakada H1[H
PLFK,1# Katsuo Nozawa BFiEEHFK,10 Yoshio Hagiwara #KJFFEME, ! Tkudo Tajima,'
and so on.'® Takashi Nakao H'FEZZ published a list of the handwritten copies of the

148 Toru Nishizaki PUIRTF, Todaiji toshokan z6 hon “Hokkemongu” koten no kokugogaku
teki kenkyii: honbun hen FURSFIXIFRAEAR [WEHECH) | o ERESAHINIZE: A0,
Tokyo: Ofiisha #tiiltt, 1992; Todaiji toshokan z6 hon “Hokkemongu” koten no kokugogaku teki
kenkyi: kenkyit hen BURSFIXIEEREA [FEHCH) | 5 s OEREAHINIZE: TT5ERR, Tokyo:
Ofasha #ffiift:, 1998.

149 Norio Nakada H'H#ULK, Ashikaga bon kanagaki Hokekyo: eiin hen JEF|ARIK % & %
FHERE (FUHVR), Tokyo: Benseisha f#13tL, 1974; Ashikaga bon kanagaki Hokekyo: honji hen
JEFIARR A3 2 LH#ER (BIF)R), Tokyo: Benseisha fWaiitl, 1976; Ashikaga bon kanagaki
Hokekyo: sakuin hen JEFIA 4 F 2 L3R (FR5I5), Tokyo: Benseisha fFktE, 1977;
Myoéitsu kinenkan bon kanagaki Hokekyo eiin ban #—il&EiA R4 2 EFER FEEIR,
2 vols., Tokyo: Reiyukai 52K %%, 1988; Myoitsu kinenkan bon kanagaki Hokekyo kenkyii hen
W—RCREEA A IR BIYEIR, Tokyo: Reiyukai S2A2, 1993,

150 Katsuo Nozawa BFE[SI, ‘Kanagaki Hokekyo kenkyi josetsu [l 43 2 1E3ERE | T
Z2 ¥, Tokyo: Bensei shuppan fli i, 2006; “Shin shiryd Zuikéji bon Kanagaki Hokekyo’
no keito (—)-(B); HER [t A4 EH & EHERE | O RZH(—)-(L), Showa gakuin
tanki daigaku kiyo WAFIFBER R FACEL 25, 1989; 26, 1990; 27, 1991; 28, 1992; 29, 1993;
30, 1994; 31, 1995; ““Tsukigase bon kanagaki Hokekyd’ ni tsuite (1)-(6); [ A - HiARK %43 %
HHEHE ] 18DV T(—)-0N), Showa gakuin tanki daigaku kiyd WAFISEBEREIIRAACEL 33,
1997; 34, 1998; 35, 1999; 36: 43-37, 2000; 37: 35-42, 2001; 39: 1-23, 2003; “Tsukigase bon
kanagaki Hokekyo Shinge hon dai shi: honji,” H 7 A% E & IEHERE [SRAMEEY: #
¥, Showa gakuin kokugo kokubun WAH1“EFEEREESC 33: 20-28, 2000; “Tsukigase bon
kanagaki Hokekyo® kaisetsu narabini honji (—)-(=); [ H 7 A4 35 & iL3ERE | R0
BT (—)-(Z), Hirosaki gakuin daigaku bungakubu kenkyii kiyo SART AR “F 500
FEACE 47:1-11, 2011; 48: 1-27, 2012; 49: 1-13,2013.

151 Yoshio Hagiwara #kJiZ<tf ed., Sairaiji z6 kanagaki Hokekyo honji hen PE2ESFRER
#E 2 LR BITHR, Tokyo: Bensei shuppan SR, 1994; Sairaiji 26 kanagaki Hokekyo
kan dai ichi dai ni honkoku PEZRSFREK{K % & & IAIERE &5 — 55 W4, Tokyo: Bensei
shuppan IR, 1994; Sairaiji z6 kanagaki Hokekyo taisho sakuin narabini kenkyi PE2ESF
R A 5 & AR PR SRS [N NICTFSE, Tokyo: Bensei shuppan filakitiii, 2015; Sairaiji
26 kanagaki Hokekyo genshoku eiin PAAESFA %435 & iE#eRE JH (AfZH], Tokyo: Bensei
shuppan kR, 2017.

12 Tkudd Tajima HHEffi%, Kosei toshokan zo Hokekyo waka tsuki kanagaki Hokekyo no
kenkyi 15 HRIXIZ BEEGEFHERS R AT & 445 % IEHERE OFIFSE, Nagoya: Nagoya daigaku
nihon bungaku nihongo gaku kenkytshitsu # & K 2ESCEERR H A H AGESAWTFEE,
1998.

15> See “Kana moji bunken ichiran,” {4 37 3CHA—% at Mojirabo by Tatsuya Saitd 7
JRRIEER. http://mojilabo.com/public/reference_02/.
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sutra in the Heian period.'™*

As for the Ongi 5%, interpretation of words by phonics in the Lotus sutra, Kanehiko
Yoshida 4 '*° published a facsimile edition of the Myohorengekyo shakumon 15
PE IERE S attributed to Chizan 15 and Toshihiro Kéno [ BFH(7E  with
Kazuyuki Nishihara PHJii—3 1% also analyzed citations in it. And Hajime Ogura /NE
B& published a phonetic study on the Hokekyo ongi {EHEREE 7.1

From the standpoint of Buddhist art, Hirotoshi Sudd ZH5AML analyzes the scrolls of
the Lotus sutra'® and Shizuko Haraguchi /i [175# - published her study on Hokekyo
mandara zu EFERF 2 Z5FE X, the pictures in which stories of the Lotus sutra were

written.'®

154 Takashi Nakao HJE3%, Heian jidai “Hokekyo” shakyo no kenkyi ~V-ZIRe{R [TEFERE ]
H k& DL, Tokyo: Rissho daigaku 171EA%E, 2000.

155 Toshimasa Miyazawa & & and Kanehiko Yoshida i H<® 2, Ko jisho ongi
shisei dai yon kan: Myoho renge kyo shakumon THEFEE 2B EEIUE IEERERRREL,
Tokyo: Kytiko shoin % i, 1979; Kanehiko Yoshida i FH4, Ko jisho to kokugo ¥
& L [E[7E, Kyoto: Rinsen shoten EfiJ[13)5, 2013.

156 Toshihiro Koéno %77~ and Kazuyuki Nishihara P8JE—3g, “Myoho renge kyo
shakumon shoin no Tion den’ chaibun to Jion daishi sen Myoho renge kyo gensan Myoho renge
kyo on kun taish6 hyo (1)-(5), [EHHEEHC] Arg | @ R ] HE3C L BIEOKRRIEE 1)
RHEIER ] TRt ) MR (1)-(5), Aichi gakuin daigaku kyoyobu kiyo FEH
FHERFHEEEACE 52-3: 138-113, 20055 52-4: 216-190, 2005; 53-1: 122-103, 2005; 54-2:
154-138, 2006; 56-2: 124-106, 2007; “Myoho renge kyé shakumon ni okeru kyogi teki kijutsu no
umu: hensan hoshin késatsu no sankd to shite,” THPESEIERIN] 13 1) 2 BZEEdd o
B WEAHERDSE L LT, Aichi gakuin daigaku kyoyobu kiyo BRI FHERFHE
HRACYE 44-1: 138-113, 1996; Kazuyuki Nishihara PHJIR—32, Toshihiro Kono JAEF5A, and
Guo-yu Gu FEHEE, “Myohé renge kyo shakumon shoin no tenseki (1): shoin tenseki no zentai
kozo,” [WESEIFERIRSCT AT | o #EE (1): Fr 5 | S o SRS, Kinjo gakuin daigaku
ronshii Kokubungaku hen &Y Fe KA E A 33: 214-203, 1991; Kazuyuki
Nishihara PUJii—3¢F and Toshihiro Kono {FI¥FHU5A, “Myoho renge kyd shakumon ni okeru
Sansukuritto onsha ji no hyd ji sairoku kijun,” [#Z#5EHFRERL] BT 29 v 22 Y v b
B E LD FREIIE, Kinjo gakuin daigaku ronshi Kokubungaku hen 3B R
EICEMR 42: 235-261, 1999; “Myoho renge kyo shakumon ni okeru ‘Genjé den’ ‘Fukit den’ ni
tsuite,” [WNEHIERPUL) BT 2 [RHER ] [AZHE] 12D C, Kunten go to kunten
shiryo A 5GE & AFER 91:31-43,1993.

17 Hajime Ogura /]NEEE, Nippon go on no kenkyia HAZE DOHFSE, Tokyo: Shintensha
HrHiLtt:, 1995; Zoku Nippon go on no kenkyi fit H AL DHFFE, Osaka: Izumi shoin SR,
2014.

158 Hirotoshi Sudo ZHEGAM, Hokekyo shakyo to sono sogon IHEFEREERE & % DL,
Tokyo: Chiié koron bijutsu shuppan H A F@IEMTHIAR, 2015; “Minami chita chd Hazu jinja
26 konshi kin ji Hokekya ni tsuite,” FeEN2% TP S g Lsk ke k3888 1< D > C, Hirosaki
daigaku jinbun shakai kagaku ronsé SARTR N SCHESBAAREE 5:1-22, 2018.

19 Shizuko Haraguchi Jii FIZEEET-, Toyama Honpoji zo Hokekyo mandara zu no kenkyi
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Modern Translations

Almost 170 years passed since the first French translation of the Lotus sutra was made by
Burnouf. Since then the Lotus sutra has been translated into various modern languages.
As for modern translations from Sanskrit, there are not only the English translation by
Hendrik Kern, but also a Spanish translation by Fernando Tola with Carmen Dragonetti.'®
Luciana Meazza translated into Italian'®' and Zuirya Nakamura,'® Masatoshi Ueki'®®
and Tsugunari Kubo and so on translated it into Japanese in recent decades. There is only
one translation from Tibetan into modern Japanese made by Ekai Kawaguchi 7] £k,
but there are many modern translations into modern languages from Chinese, especially
from the translation of Kumarajiva. For example, there are Japanese translations by Kyoko
Fujii,'* Kobun Tada % =3 with Kosho Tada,'® English translations by Tsugunari
Kubo with Akira Yuyama, Burton Watson,'®® Gene Reeves,'”” Germany translations by

Margareta von Borsig'® and Max Deeg,'®

a Dutch translation by Paul Hoornaert,'’ a
French translation by Jean-Noél Robert,'”! a Russian translation by A.N. Ignatovich, and

so on. Some of them are supported by Rissho Koseikai V7 IF{X /% %% or Soka gakkai.

& 1L LSRG HERE 2 A D DITSE, Kyoto: Hozokan ETEEAH, 2016.

1 Fernando Tola and Carmen Dragonetti, Saddharmapundarikasiitra: El Sutra del Loto de
la Verdadera Doctrina, México: El Colegio de México, 1999.

161 Tuciana Meazza, Sutra del Loto, Milano: Bur Rizzoli, 2001.

162 Zuiryd Nakamura H A1 5iF#, Gendaigo yaku Hokekyo FAAVGEER EIERE, 2 vols,
Tokyo: Shunjisha FFkfl:, 1995-1998.

16> Masatoshi Ueki HEAKER, Hokekyo IEFERE, 2 vols. Tokyo: Iwanami shoten &b =
Ji;, 2008.

164 Kyoko Fujii BEH-#LN, Gendai go yaku Myoho renge kyo FARGERR Wit FERE,
Tokyo: Aruhifu 7 /Lt — 7, 2010; Yoshiro Tamura HAJFES and Kyoko Fujii BEH-#LY,
Butten koza 7: Hokekyo (HHHGERE 7) {53ERE, 2 vols., Tokyo: Daizo shuppan AJ K, 1988-
1992.

165 Kobun Tada % H=3C and Kosho Tada % HZEIE, Hokekyo i5#EfE, 2 vols., Tokyo:
Daiz6 shuppan KR, 1996-1997.

16 Burton Watson, The Lotus Siitra, New York: Columbia University Press, 1993.

17 Gene Reeves, The Lotus Sutra: A Contemporary Translation of a Buddhist Classic,
Boston: Wisdom Publications, 2008.

168 Margareta von Borsig, Siitra von der Lotosblume des wunderbaren Gesetzes, Darmstadt:
Wissenschaftliche Buchgesellschaft, 1993.

19 Max Deeg, Das Lotos Sutra, Darmstadt: Wissenschaftliche Buchgesellschaft, 2007.

170 Paul Hoornaert, De drievoudige Lotus Soetra, Utrecht: Servire Uitgevers bv., 1996.

71 Jean-Noél Robert, Siitra du Lotus, suivi du Livre des sens innombrables et du Livre de la
contemplation de Sage-Universel, Paris: Fayard, 2003.
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Because the genealogy of the manuscripts has become clear, the manuscripts from Central

Asia and the Zheng fahua jing 1EI53E#E should be also translated into modern languages.

Recent Studies

Recently Donald S. Lopez, Jr. published two books, the Lotus sutra: a Biography'”* and
Two Buddhas Seated Side by Side: a Guide to the Lotus siitra. The first consists of seven
chapters and he introduced the spread of the sutra not only from India to China, but also
into the modern western world and Japan. The second, written with Jacquliene Stone,
introduces the contents of each chapter of the sutra. Toru Asada % Hf{ held an
international symposium of Japanology and published the result of the symposium in his
work, Nippon ka suru Hokekyo HAAY 3 5 L3RS, which provides a new viewpoint
for a study on the Lotus sutra. For example, Thi Oanh Nguen 7LV 7 4 + 47 f v
introduced the spread of the Lotus sutra in Vietnam,"* and Shogo Watanabe P E

introduced the Hokekyd yomon {E#HEREEISC written in pictures for illiterate people.!”

Conclusion

Although I summarized a brief history of the studies on the Lotus sutra, my information
is limited. Of course it has become easier to obtain than twenty years ago, but it is still hard
without an organization to collect this information. I aim to build an international center
for the Lotus sutra at Minobusan University and publish here a Bibliography of the Studies
of the Lotus sutra as a first volume of a monograph series of the Lotus sutra studies. It is

only a proto type of the bibliography in order to collect further information.

2 Donald S. Lopez, Jr., The Lotus Sutra, Princeton: Princeton University Press, 2016;
Donald S. Lopez, Jr. and Jacqueline I. Stone, Two Buddhas Seated Side by Side, Princeton:
Princeton University Press, 2019.

173 Toru Asada {&HTE ed., Nippon ka suru Hokekyo HAAL. 3 2 53R, Tokyo: Bensei
shuppan bR, 2016.

174 Thi Oanh Nguen 7" LY +7 4 +4 7 4 V/, “Betonamu to Nippon ni okeru hokke
shinkd: Koten kara saguru,” X b 7 4 & HARICE T 2 EHEEN: Hilld 585, Toru
Asada R HI ed., Nippon ka suru Hokekyo HAAL. 3 2 iE#ERE: 71-85, Tokyo: Bensei
shuppan kIR, 2016.

175 Shogo Watanabe ¥ & &, “Nanbu e kyd: Mo ji no yomenai mono tachi no Hokekyd
shinko,” FIFBIRAE: LFDOFO RS D72b D [HEHERE] (511, Toru Aasada R ed.
Nippon ka suru Hokekyo HAAL 3 % iEHERE: 201-211, Tokyo: Bensei shuppan IR,
2016; E toki Hannyashingyo: Hannyashingyd no bunkateki kenkyii #efif % s Uike: MO
& DAL HIRIFSE: 135-142, Tokyo: Nonburu sha / ~ 7 VL, 2012.
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Appendix: Modern Translations of the Lotus Sutra

1. From Sanskrit
1.1 English
Kern, Johan Hendrik Caspar, The Saddharma-Pundarika, or, The lotus of the true law,
Oxford: Clarendon Press, 1884.
1.2 French
Burnouf, Eugéne, Le Lotus de la bonne loi, Paris: Imprimerie, 1852.
1.3 Spanish
Tola, Fernando and Carmen Dragonetti, El sutra del loto de la verdadera doctrine:
Saddharma-pundarikasitra, México: El Colegio de México, 1999.
1.4 Italian
Meazza, Luciana, Sutra del Loto, Milano: Bur Rizzoli, 2001.
1.5 Japanese

Iwamoto Yutaka 7544 and Sakamoto Yukio YRASET, Hokekyo i##HERE, Tokyo:
Iwanami shoten 1 X, 1962-1967.

Iwamoto Yutaka 75 4#%, Bukkyo seiten dai san kan Daijo kyaten ichi Hokekyosho 1L\
PBERILESE =& KIektdi(—) #L#EREYD, Tokyo: Yomiuri shinbunsha #7c#T
[, 1974.

Kubo Tsugunari AREAEAY amd Kubo Katsuko AT, Hokekyo HEHERE, 6 vols.
(until chap. 6), Tokyo: Ichiydsha —[%+, 1999-2001.

Matsunami Seiren ¥A{EFKER, Nagao Gajin JZFEHE A, and Tanji Akiyoshi FHAMZE,
Daijo butten 4 Hokekys RFEALBL 4 JKIHERE, 2 vols., Tokyo: Chid koron sha H1
RANGitE, 1976-1977.

Nakamura Keishi H5 373, Cho yaku Hokekyo iR {5#ERE, Tokyo: Chao koron
shin sha H1 o GmHTL, 2014.

Nakamura Zuiryt H A 5il%, Gendaigo yaku Hokekyo IAfCEERR EIERE, 2 vols.,
Tokyo: Shunjasha FFkfE, 1995.

Nanjo Bun’ya FA 5 I and Izumi Hokei R 77 5%, Bon bun taisho shin yaku
Hokekyo FEHN IEHTRRIEFHERE, Kyoto: Otani daigaku shuppanbu KA AR FHIAR
K, 1913.

Oka Kyotsui [M#0%, Bonbun wayaku Hokekyo FESCHIFRIEHERE, Tokyo: Osakayago
shoten KFxE5E/, 1923.

Ueki Masatoshi HEAKIEA%, Bon kan wa taishé gendaigo yaku Hokekyo FEEAINTHE -
HIAREEEHERE, 2 vols., Tokyo: Iwanami shoten 75215, 2008.
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Id., Sansukuritto genten gendaigo yaku Hokekyo ¥ v X7V v T+ JFBLEIREEN %
HERE, 2 vols., Tokyo: Iwanami shoten 755, 2015.

Id., Sansukuritto shukusatsu ban Hokekyo > A7 VU v bRkl EHERE, Tokyo:
Kadokawa, 2018.

2. From Tibetan
2.1 Japanese
Kawaguchi Ekai {°[[1E5#, Bon 26 kan den yaku kokuyaku Hokekyo FEBURERERR
EHERE, 3 vols., Tokyo: Sekai bunko kankokai TH 5 FITT4, 1924.

3. From Chinese by Kumarajiva
3.1 English
Hurvitz, Leon, Scripture of the Lotus Blossom of the Fine Dharma (The Lotus Sitra),
New York: Colombia University Press, 1976.
Hua, Hsuang, The Wonderful Dharma Lotus Flower Sutra, San Francisco: Buddhist
Text Translation Society, 1977-1982.
Kato, Bunno, Myoho-Renge-kyo: The Lotus of the Wonderful Law, Tokyo: Rissho
koseikai, 1971.
Kato, Bunno, Yoshird Tamura, and Ko6ojird Miyasaka, The Threefold Lotus Sutra,
Tokyo: Kosei Publishing, 1975.
Kubo, Tsugunari and Akira Yuyama, The Lotus Sutra, Berkeley: Numata Center for
Buddhist Translation and Research, 1993.
Murano, Sencha, The Lotus Sutra, Tokyo: Nichiren shu Headquarters, 1974.
Reeves, Gene, The Lotus Sutra, Boston: Wisdom Publications, 2008.
Id., The Stories of the Lotus Sutra, Boston: Wisdom Publications, 2010.
Id., The Illustrated Lotus sutra, Boston: Wisdom Publications, 2019.
Shinozaki, Michio, Brook A. Ziporyn, and David C. Earhart, The Threefold Lotus sutra:
A Modern Translation for Contemporary Readers, Tokyo: Kosei Publishing, 2019.
Soothill, WE., The Lotus of the Wonderful Law or the Lotus Gospe, Oxford: Oxford
University Press, 1930.
Watson, Burton, The Lotus Sutra, New York: Columbia University Press, 1993.
Id., The Essential Lotus, New York: Columbia University Press, 2002.
3.2 German
von Borsig, Margareta, Lotos-Sitra: Sutra von der Lotosblume des wunderbaren
Gesetszes, Gerlingen: Verlag Lambert Schneider, 1992.
Deeg, Max, Das Lotos-Siitra. Darmstadt: Wissenschaftliche Buchgesellschaft, 2007.
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Kuhlmann, Heinz W,, Das dreifache Lotos Sutra, Wien: Octopus Verlag, 1989.
3.3 French
Chédel, André, Le siitra du lotus blanc de la loi merveilleuse, Paris: Editions Dervy, 1975.
Robert, Jean-Noél, Le Siitra du Lotus, Paris: Faytard, 1997.
Servan-Schreiber, Sylvie et Marc Albert, Le Siitra du Lotus, Paris: Les Indes savants,
2007.
3.4 Spanish
Clavel, Juan Masid, EIl Sutra del Loto, Salamanca: Ediciones Sigueme, 2009.
3.5 Dutch
Hoonaert, Paul, De Drievoudige Lotus Soetra, Utrecht: Servire Uitgevers bv., 1996.
3.6 Russian
Wrnarosny, A.H., Cympa o Becuucnennvix 3nauenusx, Cympa o Lleemxe /lomoca
Yyoecroit Jxapmot, Cympa o Iocmusenuu esnuii u Jxapmor Booxucamment
Bceobvemmowas Myopocmv, Mockba: JTagomup, 1998.
3.7 Bengali
Chaudhuri, Saroj Kumar, Trikhanda Pundarika Sutra, Calcutta: Ananda Publishers,
2018.
3.8 Persian
Pashai, Askari, The Sutra of the Lotus Flower of the Wonderful Dharma, Qom:
University of Religions and Denominations, 1976.
3.9 Mongolian
Boldbaalar, T., /Ianxyan Iypamcan Cyoap, Ynaan6aarap: AfMOH mpuHT, 2012.
3.10 Hanguel
Lee, Bup-hwa ©|'H3}, Myopdp yonhwa kyong BRI <1817, Seoul: Yongsan pdp
hwasa ch’ulp’anpu GAHHSIALZ T, 1969.
Lee, Un-heo ©]->-3], Myopdp yonhwa kyong HH <1317, Seoul: Poppowsn H K¢,
1971.
Dorim %%, (Hankiil) Pophwakydng ($+=)3}7d, Seoul: Pulsalitap f AF2] &
1993.
Park, Hye-kyung ®©}3l|7d, (Sae uli mal) Pophwakyong (M-5-21'2)H 317, Seoul:
Kaptilp’ae 7431, 2006.
Uhak -$-2}, Pophwakyong "8 $}7, Taegu: Chohtin inydn <£-><1¢3, 2007.
Hong, Jeong-sik 378 2], Pophwakyong " 3}7d, Seoul: Tongsd munhwasa ‘54|
= 3HAL 2010.
Hyejo 8%, (Uuli mal) Pophwakyong: Toksong yong (5-21'2) ‘H3ld: =58,

Unjusa -~} 2010.
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3.11 Japanese

30

Enami Bunzé {I.F§ X =, Nihongo no Hokekyo H AGE DE#HERE, Tokyo: Daizd
shuppan KJEHIR, 1968.

Fujii Kyoke FEH#L, Gendaigoyaku Myoho renge kyo FLAFE NI FH HERE,
Tokyo: Aruhiru 7 /v & —7,2010.

Hiro Sachiya U5 & b <2, Hokekyo nippon go yaku [53E% ] HAGERR, Tokyo: Kosei
shuppansha &% ikt 2015.

Masaki Akira IEAKS52E, Gendai nippon go yaku Hokekyo IAXH AGEFGEHERE,
Tokyo: Shunjisha Kt 2015.

Muraki Seiichird FAE—EE, Shi yaku Hokekyo SFNREERS, Tokyo: Shinju sha o
fiftt, 1967.

Osaka ben Hokekyo kanko kai APRITER [i5#ERE | FIf T B4, Osaka ben Hokekyo
KBFER L3RR, Tokyo: Déta hausu 7 — X 7 X, 2017.

Osumi Osamu KA, Zusetsu Hokekyo taizen [[XI5x] EHERF KA, Tokyo: Gakusha
kenkya sha FEFSEH, 2001.

Id., Zenyaku Gendaigo yaku Hokekyo 4>iREIGEFRIEIERE, Tokyo: Kadokawa, 1998.

Saigusa Mitsuyoshi — 1% 7CIE, Hokekyo gendaigo yaku HEFHEREIGERR, 3 vols.,
Tokyo: Daisan bunmei sha 25 = CHHtE:, 1974.

Id., Hokekyo gendaigo yaku zen %3RS BIfQGERR 42, Tokyo: Daisan bunmei sha 2
=3I, 1978

Sakawa Senkyo i EHY, Wayaku Hokekyo FIER £3HERE, Tokyo: Tokyo bijutsu 5
I SEAT, 1991.

Tada Kobun % =3 and Tada Kosho % H=1E, Hokekyo i53ERE, 2 vols., Tokyo:
Daizd shuppan KJktHhR, 1996-1997.

Tamura Yoshird FHF 758 and Fujii Kyoko BEH-#LN, Hokekyo 1EHERE, 2 vols.,
Tokyo: Daizoshuppan KJEHIR, 1988-1992.
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